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Amos Gerry Beman's life as a Black activist and widespread involve¬ 
ment in anti- and post-bellum activities merits in depth assessment. 
This thesis explores his early years, his involvement in the ministry and 
in the abolitionist, temperance and reform movements of his day. 
Beman's participation in and contributions to these various move¬ 
ments is analyzed from the perspective of his family background and New 
England environment which affected his unique brand of activism. In this 
respect, a precise interpretation of his role can be presented. 
Primary sources consulted include Beman's personal papers available 
at the New Haven Afro-American Historical Society, minutes of the National 
Negro Conventions, and Yale University's Slavery Pamphlets and Negro News¬ 
paper Collection. Diversified secondary sources dealing with the events 
occurring during his period of involvement were also consulted. 
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INTRODUCTION 
Most historians have failed to examine in depth the significance of 
lesser known black activists living during the ante-bellum period. Amos 
Gerry Beman was a member of this group of neglected obscure men whose 
activities and contributions to black America have been overlooked by 
contemporary writers. Bernant life is of importance not only for his 
activities in the ante-bellum, but also for the post-bellum period as 
wel 1. 
These decades in our history were ones of turmoil and reform with 
surges of protest stimulated by able leadership from within the black com¬ 
munities across the country. Leaders from the larger cities of Phila¬ 
delphia, New York and Boston, where large black populations resided, have 
been remembered in the writing of our history. Yet, what of the leader¬ 
ship within the small towns and cities? Steady agitation and local 
organization had an impact upon the adverse conditions under which blacks 
were forced to live. This same process existed on national, state and 
local levels, but the importance of those leaders who stimulated change 
on local levels have not always been recognized. 
The names of Frederick Douglass, Henry Highland Garnet, and the 
Reverend James W. C. Pennington are known to students of black history 
because of their involvement in the nationally organized protest movement 
with which Beman was also associated. An investigation of Beman*s life 
indicates that his interests and activities while working for the elevation 
1 
2 
of the black man were equally as impressive as those of the better known 
activists. His contemporaries in the reform, abolition, and convention 
movements were quite aware of his leadership capabilities and his dedi¬ 
cation to improving the conditions of his race. In any cursory examina¬ 
tion of the black religious or reform organizations in Connecticut from 
the 1830*5 to the 1870's, the name of Amos Beman can be found in the 
proceedings of most of their activities. He was actively affiliated 
with four local, three state, three regional, and seven national organi¬ 
zations in which he served as an office holder or participant. As a 
contributor to the black press, Beman was highly regarded and well 
known. Thus, the question arises, why has this man's contributions been 
obscured by time? The answer lies in the fact that Beman is probably 
representative of the many forgotten black activists whose lives are 
worthy of in depth research and investigation. Amos Beman left his diary, 
a personal scrapbook and other manuscript material which detail his in¬ 
volvement in the religious, reform, and protest movements of his day. 
In effect, he provided the researcher with a glimpse of himself and with 
an idea of the extent of his activities and those of his contemporaries. 
Valuable information about the status of free blacks and their 
efforts to improve their condition can be found in the story of Beman1s 
life. In presenting his biographical sketch, the writer sincerely hopes 
that more work is undertaken to investigate the roles of other local and 
state leaders whose contribution to black America have been forgotten 
but not lost through time. 
Primary sources consulted include: Books I, II and III of the 
Amos Beman Papers, New HavenAfro-American Historical Society; Yale 
University's Negro Newspaper Collection and Slavery Pamphlets; Ecclesi¬ 
astical Records of the State of Connecticut; Benham's New Haven Directory 
1861-1864; Reports of the African Improvement Society; and Minutes of 
the Proceedings of the National Negro Conventions 1830-1864. A partial 
listing of secondary sources consulted include; The Journal of Negro 
Hi story; American Historical Review; Gilbert Hobbs Barnes, The Anti- 
Slavery Impulse; Howard H. Bell, A Survey of the Negro Convention Movement 
1830-1861 ; Harold J. Bingham, History of Connecticut; Benjamin Quarles 
Black Abolitionist; Horatio T. Strother, The Underground Railroad in 
Connecticut, and Robert A. Warner, New Haven Negroes a Social History. 
CHAPTER I 
EARLY BIOGRAPHICAL AND BACKGROUND INFORMATION 
The son of Clarissa and Jeheil C. Beman, "Free Persons of Color," 
Amos Gerry Beman was born in Colechester, Connecticut in 1812.^ His 
grandfather was a manumitted slave who, when presented with his pass to 
freedom, selected the name Beman, replying that ". . . he had always 
loathed slavery and wanted to be a man; hence, he adopted the name of 
2 
Be-man." Jeheil C. Beman moved his family to Middletown, Connecticut 
in 1831 when Amos was nineteen years old. Jeheil accepted the position 
of pastor of the African Methodist Episcopal Zion Church near the campus 
3 
of Wesleyan University. It was in Middletown that Amos grew into man¬ 
hood and received his early education under Miss Huldah Morgan, a black 
school mistress, who was probably responsible for providing young Amos 
If. 
with his primary training. In 1833 Beman was tutored by a Wesleyan 
University student, L. P. Dole, who offered his assistance after witnes¬ 
sing the negative reaction of Wesleyan students to Charles Ray, another 
young black student seeking an education who was forced to leave Wesleyan. 
^Robert A. Warner, "Amos Gerry Beman, A Memoir on a Forgotten 
Leader," Journal of Negro History 22 (April 1937): 20. 
2 
Documents, Journal of Negro History 10 (January 1925): 521. 
3 
Horatio T. Strother, The Underground Railroad in Connecticut 
Middletown: Wesleyan University Press, 1962), p. 152. 
4 
Warner, "Amos Gerry Beman," p. 201. 
4 
5 
In spite of this treatment, Ray later became editor of the Colored American 
newspaper and he and Amos remained close friends. Dole reported the inci¬ 
dent to the Liberator and accepted Beman as his first student, tutoring 
him three times a week.'* Beman learned quickly and continued his sessions 
with Dole for a period of six months until receiving an anonymous letter 
threatening him with physical violence. The letter, signed "the Twelve 
of Us," ended Beman*s tutoring sessions with Dole.^ 
The attitude of whites toward blacks in Middletown was a negative 
one and exemplified the feelings of most New Englanders toward the black 
man. Middletown residents were predominantly sympathetic to maintaining 
the status quo in black-white relationships. The city*s temperament was 
aptly expressed by Wilber Fisk, first president of Wesleyan and a leader 
of the Colonization Movement, who boasted that Middletown was the site of 
"the earliest colonization society in Connecticut," and believed that the 
black man's proper place was in Africa ". . . where they could unfold 
in their natural habitat. 
Protest was the result of conditions faced by blacks, and developed 
as a natural product of Middletown's environment. Amos grew up in a 
home where family anti-slavery sentiment combated the pro-slavery and 
anti-black attitudes to which he was exposed. The Liberator was purchased 
and read in the Beman household, and Jeheil Beman and William Lloyd 
Garrison became friends. Garrison wrote in his diary of April 10, 1833* 
5Ibid. 
^Ibid. 
^Strother, Underground Railroad, p. 153- 
6 
"On passing through Middletown I saw the Rev. J. C. Beman and a few other 
colored friends, and it was with as much difficulty as reluctance I tore 
3 
myself from their company." 
The circumstances of Beman's departure from Dole's tutelage did not 
9 
dampen his desires to receive additional education. After leaving Dole, 
he traveled to Hartford and received a certificate to teach at the local 
school for blacks on November 2, 1833 after being "duly examined" and 
found to be ". . . properly qualified to each in a district school."^ 
While teaching in Hartford, Amos was highly regarded and respected. He 
taught some of the "higher branches" and was . . cheerfully recommended 
as a well qualified and faithful instructor."^ This recommendation along 
with others enabled him to continue his education at Oneida Institute in 
New York which he entered in 1836 as a sophomore. At this time Oneida 
had a policy of accepting students without regard to racial background. 
Among his classmates were Alexander Crummell, Wi11iam D. Forten and 
Henry Highland Garnet who were to become significant national figures in 
12 
the black protest movement. Although it is difficult to judge the 
O 
William Lloyd Garrison 1805-1879. The Story of His Life Told by 
His Children. 4 vols. (New Yorks The Century Company, 1885)» Vol. 2, 
p. 341. 
9 
Dole offered Beman a letter of recommendation dated November 1, 
1833 which certified ". . . Mr. A. G. Beman, has for the past six months 
been under my instruction, during which time he has conducted himself with 
propriety and has likewise made commendable progress in his studies." L. P. 
Dole to Beman, Beman Papers. 
^Letter from James G. Bolleo, Examining Committee, Beman Papers. 
^Letter of recommendation, Beman Papers. 
12 
Beman*s course of study at Oneida included Geometry, Trigonometry, 
Greek Testament, Hebrew Poetry, Logic and Rhetoric, Political Economics, 
the Science of Government and Scripture. Oneida Institute Bulletin, 1835, 
Beman Papers. 
7 
influence of these men upon each other, it is significant that they studied 
together and later worked in protest and reform activities. 
Amos Beman lived during a time which William Ellery Channing, the 
New England liberal, called "an age of great movements" which were sup¬ 
ported by the triumphs of Jacksonian democracy, enlargement of economic 
13 
opportunities and the spreading of popular knowledge among the masses. 
But the principles of Jacksonian democracy were not applied to blacks in 
Connecticut. Rejection of slavery coupled with a belief in the inferior¬ 
ity of blacks led whites of the state to favor disenfranchisement, coloni¬ 
zation, and social and economic restrictions for black citizens. 
Early in the century, the state had officially disenfranchised its 
free black population. In 1814, the Connecticut legislature enacted a 
law which maintained "no person shall be admitted a freeman in any town 
14 
in this state unless . . . he be a free white male person." This 
statute gave notice to the free blacks of the state that although they 
maintained a status as free men, political equality would not be tolerated. 
In the decade of the 1830's, "Nutmeggers" were generally hostile 
toward slavery as it existed in the South and were against its extension.^ 
This was demonstrated when the state Senator from Norwich, Connecticut 
was burned in effigy as a result of his vote in favor of the Missouri 
Compromise which permitted the extension of slavery into the Southern 
16 
section of the Louisiana Purchase territory. However, most of 
1 ? 
^Gilbert Hobbs Barnes, The Anti-Slavery Impulse 1830-1844 (Glou¬ 
cester, Mass.: Peter Smith Publishers, 1957)» p. 3» 
^James T. Adams, "Disfranchisement of Negroes in New England," 
American Historical Review 30 (April 1925): 545. 
^Slavery in Connecticut was ended by the Gradual Emancipation Act 
of 1784. By 1830, most blacks in the state were freed. 
^Jarvis M. Morse, A Neglected Period in Connecticut's History 
8 
Connecticut's citizens upheld the dual beliefs that slavery was a moral 
evil and that blacks were innately inferior; therefore, colonization was 
quite acceptable. The Connecticut General Association of Congregational 
Churches endorsed colonization in 1825, and in 1828 the Connecticut Coloni¬ 
zation Society was formed.^ Although most free blacks opposed coloniza- 
18 
tion, it was supported by many leaders of the white community. 
During Beman's tenure as teacher in Hartford, anti- and pro-slavery 
controversies flared up across the state. In 1837, the Rev. Mr. Chapman, 
a strong anti-slavery minister in Wolcott, found the manes and tails of 
19 his horses and cows sheared once his sentiments became known. An un¬ 
successful attempt was made to open a boarding school for blacks in 
Canterbury, Connecticut. Prudence Crandall's school was attacked both 
physically and legally by Canterbury locals, state legislators and by the 
courts* The attitude of the people of Canterbury was expressed by Attorney 
Andrew F. Judson, "a great man of the town" who had sworn that "nigger 
20 
school shall not be allowed in Canterbury." The situation in Canterbury 
resulted in a heightening of tensions between the races as evidenced by 
a riot in Hartford during Beman's stay there. When a crowd attacked a 
group of blacks who were leaving the Talcott Street Congregational Church, 
1818-1850 (New Haven: Yale University Press, 1833), p. 192. 
^Harold J. Bingham, History of Connecticut, 2 vols. (New York: 
Lewis Historical Publishing Company, 1962), 1: 520. 
18 
New Haven leaders Leonard Bacon, Roger Sherman and Jehudi Ashman 
were champions of the colonization crusade. Roll in G. Osteriveis, Three 
Centuries of New Haven 1683-1938 (New Haven: Yale University Press, 
1953), p. 288. 
19 Mary H. Mitchell, History of New Haven County, Connecticut, 2 vols. 
(Chicago: Pioneer Historical Publishing Company, 1930), 1: 421. 
20 
Bingham, History of Connecticut, p. 521. Judson served as 
9 
a black man ran for a gun and shot into the mob killing one white. A 
three day rampage ensued in which whites burned several buildings occupied 
by blacks. Indiscriminate attacks upon blacks occurred until the gover- 
21 
nor’s Foot Guard was called in to quell the disturbance. 
An editorial in the Hartford Courant expressed the negative senti¬ 
ment towards blacks and is exemplory of the attitude which prevailed in 
the 1930's. "Whether bond or free, the Negro and "his kind" have ever been 
blots on the fair face of civilized society and corroding cancers to a free 
22 
state." Discrimination, violence and bigotry were experienced by most 
blacks of the North. Their lifestyles were governed and circumscribed by 
the accepted and prevailing attitude of black inferiority. Although 
legally free, blacks faced restrictions which affected their employment, 
education, housing and access to public facilities. The New Englanderls 
repugnance to the situation of slavery grew out of religious and moral 
values rather than from an acceptance of racial equality. Because of social 
attitudes and the predominantly accepted cultural practices of degrading 
blacks, the freemen of the North were forced to live in a quasi-free en¬ 
vironment. Beman and other free blacks of the state lived under the pres¬ 
sure of being tolerated. Connecticut’s attitude towards blacks was strik¬ 
ingly similar to her attitude toward the itinerant of colonial days, "lib- 
23 
erty included the liberty to stay away." 
Although Beman was exposed to the state's negative attitude toward 
prosecutor in the Crandall case and later became a district judge during 
which time he tried and ruled in favor of the Amistad captives. 
^Hartford Courant. 15 June 1835. 
22
Ibid., 14 October 1833. 
23 
Bingham, History of Connecticut, Is 525. 
10 
blacks, he was also influenced by his parents' involvement in anti¬ 
slavery activities and black protest. As previously stated, Jeheil Beman 
was a personal friend of Garrison and a supporter of the American Anti- 
Slavery Society. Mrs. Clarissa Beman, his mother, was among a small group 
of black women who formed the Colored Female Anti-Slavery Society of 
Middletown which was the second women's abolitionist society in the na- 
24 tion. Amos Beman's exposure to the anti-slavery crusade resulted in 
the formation of his "religious activism" which served as a non-violent 
method of social reform. 
Even the conservative Congregational Church found itself split on 
the anti-slavery question. Two years prior to Beman's candidacy as a 
Congregational minister, the General Association of Congregational Minis¬ 
ters was forced to rule on the question of the freedom to speak on anti¬ 
slavery issues. Anti-slavery meetings held at churches in North Haven, 
New Haven and elsewhere around the state resulted in a range of reactions 
from mass departures of the congregation to burnings and threats to pas- 
25 tors. The Association resolved that "minister and church had the right 
26 to determine who might or might not speak from their pulpits." 
Beman's family and religious background along with the turmoil of 
the age were probably responsible for his interest in the ministry. The 
influence of the church had long been a part of his life and on June 5» 
I838 the North Association of Hartford County, a Congregational licensing 
24 Strother, The Underground Railroad in Connecticut, p. 154. 
25 Mitchell, History of New Haven County, 1: 421. 
26 Bingham, History of Connecticut, Is 523. 
11 
27 
body granted Beman a four-year license to study. He was listed in the 
ecclesiastical register along with such noted Connecticut citizens as 
Nathaniel Hooker, Elisha Yale and George W. Bassett. Beman was the only 
black man to have received a license from the Association. 
Although Jeheil Beman was a Methodist pastor and had raised his son 
in the Methodist Church, a new era of Congregational revivalism swept 
across New England in the 1830's and had a profound effect upon Amos 
Beman. Change in Congregational doctrine was cultivated by Charles 
Finney and a contemporary of the times remarked that the new doctrine 
made Calvinism over into "a very practical affair, and adapted it well 
to American tastes and habits. It encourages mankind to work as well as 
4- U 1 • M28 to believe." 
Action, reform, and hard work to change existing conditions became 
a religious and social tenent during the Great Revival Movement of 1830 
and Charles Finney aided in spreading his philosophy. While practicing 
law in New York, Finney came under the influence of George W. Gale, 
Founder of Oneida Institute, and was later ordained. Reverend Finney 
deplored the "mouthing . . . lofty style of preaching" which was quite 
popular in his day so he spoke in the pulpit "as a lawyer does when he 
wants to make a jury understand him perfectly . . . the language of com- 
29 
mon life." Charles Finney visited Connecticut when Beman was in his 
27 
License of Amos Beman as a candidate for the ministry. The 
license had been signed by T. H. Gallaudet and Horace Bushnel1, Beman 
Papers. 
28 
Barnes, Anti-Slavery Impulse, p. 9. 
12 
teens and it appears that Amos was one of the many converts to this new 
gospel which maintained that "all sin consists in selfishness; and all 
30 
holiness or virtue, in disinterested benevolence." 
Amos Beman's background was one in which religious dedication pre¬ 
vailed. The Christian ethic of brotherhood among men had a tremendous 
effect upon him. Such teachings and beliefs were particularly suited to 
free blacks living under restricted conditions and suffering from the 
injustices of their environment. Beman became embued with a sincere 
desire to help make his life and the lives of blacks exemplory of his 
beliefs. Through prayer, temperance, education and religious activism, 
Beman accepted the philosophy of moral reform for "free people of color" 
and this postulate became his prime objective. Faith, sincerity and hard 
work became his tenents. 
Beman saw the black race as "an element of power in the earth" and 
through principles of moral reform and united organization, he would use 
this power to affect a change. Since Beman followed a doctrine of religi¬ 
ous activism for moral and social reform, his family and religious back¬ 
ground gave him a basis from which he built his philosophies of social 
protest. The pulpit and his ministry were to become a base of power from 
which he could carry out his doctrine. Because of Beman's background, 
exposure and outlook, Charles Finney's new Calvinism with its emphasis 
on social action suited his purposes. 
Faith in black people, intense belief in Christian doctrine and 
in the power of the church combined to lead Beman into the ministry where 




the church upon Beman is best described in his own words: 
The time has come when we need strong men in our pulpits, men 
with rich and varied culture, men who are imbued with the spirit 
and genius of the times—men who have such historical knowledge 
of the past which shall give them a faith and an insight into 
the future, which shall enable them to be the instructors, the 
leaders, of a great and noble race.31 
In pursuance of his religious faith and the ideals which stemmed 
from it, Amos Beman moved to New Haven on June 9, I838. Commenting in 
his diary upon his arrival, Beman wrote: 
This day I have entered in this city from Hartford. How long 
I shall stay, I know not. Resolved that I will while in this 
city endeavor to glorify God.32 
Beman's first nine months in New Haven were spent in preparation for 
his ordination. Here he met Simeon Jocelyn, Founder of the African Temple 
Street Church, and was invited to deliver his early trial sermons to the 
small black congregation. While presenting other sermons around the 
state, Beman met and became friends with Rev. James W. C. Pennington 
who was the first black minister of the Union Street Church of Hartford. 
Pennington had formerly been the first black minister at the Temple Street 
33 
Church in New Haven. 
Beman continued preaching as visiting minister. He recorded in his 
diary for January 1839 that he went to Hartford where he preached five 
times, delivered an address to the Female Moral Reform Society, and 
31 
A. G. Beman, "The Education of the Colored People." The complete 
text is found in the Anglo-American Magazine November 1858. 
32 
Diary notation, June 9, 1838, Beman Papers. 
33 
The Union Congregational Church and Society, and the African 
Temple Street Congregational Church were previous names of the Temple 
Street Church. As founder of the separate black congregation, Simeon 
Jocelyn appointed the Rev. J.W.C. Pennington as pastor and Pennington 
14 
34 
attended the Annual Church meeting of the Colored Congregational Church. 
By March of 1839» Beman was prepared to be examined for ordination 
and on March 8, 1939» Rev. Samuel Merwin, S. A. Sawyer, Rev. Henry G. 
Ludlow and Rev. Leonard Bacon met as members of the African Ecclesias¬ 
tical Council to examine Beman to determine his competency as a Congre¬ 
gational minister. Beman presented his certificate from the North Associ¬ 
ation of Hartford together with "several recommendations in favor of 
his intellectual and moral character" from the Rev. Mr. Gallaudett and 
35 
others. The Council judged him to be more than adequate. At three 
o'clock Amos Beman was ordained as a Congregational minister of the 
Gospel. Commenting in his diary, Beman wrote: 
March 8, 1839. This day I have been ordained as an 
Evangelist. Oh! How solemn. This day I am twenty-seven 
years old!36 
According to the minutes of the Temple Street Church on March 25» 
1839» "It was voted to give the Rev. A. G. Beman a call to become our 
settled pastor—voted also that we give him a salary of four hundred dol- 
37 
lars a year. There was not a dissenting voice." Beman accepted and 
served in that capacity for one year. Pennington left New Haven for 
Hartford to serve as pastor of the Union Street Church at about the same 
time that Beman moved from Hartford to New Haven to seek ordination and 
a pastorate. 
34 
Diary notation, January, 1839» Beman Papers. 
35 
Proceedings of the African Ecclesiastical Council. Beman Papers. 
Beman1s letter of recommendation had come from the Rev. Dr. Thomas 
Gallaudett who had examined Beman when he received certification from 
the North Association of Hartford. Dr. Gallaudett was known as the first 
teacher and founder of the American School for the Deaf, founded in 1817. 
yDiary notation, March 8, 1839, Beman Papers. 
37 
Minutes of the meeting of the Temple Street Church, March 25» 
1839, Beman Papers. 
15 
served as the "settled pastor" of Temple Street Church for two years. On 
September 28, 1841, the African Ecclesiastical Council convened to install 
him as permanent pastor of the church after re-examination by the Coun- 
Amos Beman had accomplished his goal of becoming an ordained minis¬ 
ter of the Gospel. He was to serve as pastor of the church for twenty 
years during which time the Temple Street Church grew into a large and 
respected place of worship. 
Rev. Mr. Bernant involvement in the black protest movement had its 
roots in the church and as pastor of his own congregation, he used his 
position to guide and inform the black community of the events of their 
time. As pastor of the Temple Street Church, he became intensely in¬ 
volved and active in those organizations which supported the elevation 
of the black man. His training and previous experiences while with his 
father embued him with a sense of meticulous planning and organization. 
While serving as the pastor of his flock, Beman became an active leader 
in local, state and national affairs which affected the lives of blacks. 
38 
28, 1841 
Proceedings of the African Ecclesiastical Council, September 
, Beman Papers. 
CHAPTER II 
BEMAN'S MINISTERIAL CAREER 
Reverend Amos Gerry Beman is viewed primarily as a minister. His 
association with the Temple Street Church was of long standing. Here he 
worked, often without pay, in the interest of his congregation and of the 
wider black community. He held, however, various ministerial positions 
and was involved with improving the condition of other black communities 
both North and South. This chapter will concentrate on his ministerial 
duties from the 1830's to the 1870's, leaving his involvement in national 
protest and reform organizations, which overlap these decades to later 
chapters. 
When Beman assumed the pastorate of his church, blacks lived in a 
separate community with a distinctive life style apart from the majority 
of the white population. However, through the efforts of Simeon Jocelyn, 
the Temple Street Church, founded in 1828, and the African Improvement 
Society and Association, organized in the 1820's, formed the nucleus of 
black New Haven social life.^ The Association rejected the prescribed 
rules of social interaction between the races and was open to black and 
white men, women and children with the intention of "strengthening moral 
^Benham's New Haven Directory and Annual Advertiser 1863-1864 




character" among its members. 
Demographical ly, blacks were centered in separate sections which 
were surrounded by the white populace. These sections included: "The 
Hill" or "Sodom Hill" (presently known as the Hill section of Congress 
Avenue), "Negro Lane," northeast of town and considered the better class 
section (presently the State Street area), and "Mount Pleasant" or "Pov¬ 
erty Square," (presently the section between Whalley Avenue, Goffe and 
3 
Sperry Streets). Black families were fairly equally divided between the 
"hill" section in the southern part of the city and "Negro Lane" in the 
northeast section. 
By 1840, New Haven's Black population consisted of 944 free blacks 
4 
and 43 slaves. Black sere separated from the larger white community, a 
condition that was to persist. According to an historian writing in 
1918: 
There is what amounts to a definite separation of these 
people by themselves, and most of them after a short 
experience with the spirit of New Haven, are resigned to 
what naturally appears to be the inevitable.5 
No portion of the city was entirely black and all-black sections exhibited 
£ 
diversity in the types and quality of dwelling. 
2 
Third Annual Report of the African Improvement Society (New 
Haven, 1829), p. 4. 
JOsteriveis, Three Centuries of New Haven, p. 288. 
/[ 
Robert A. Warner, New Haven Negroes a Social History (New York: 
Arno Press, 1969)» pp. 30-31. 
^Everett G. Hill, A Modern History of New Haven and Eastern New 
Haven County, 2 vols. (New York: S. T. Clark, 1918), 1: 222. 
^Warner, New Haven Negroes, pp. 30-31. 
18 
Black employment within the commercial and industrial complex of 
New Haven and the North in general was usually slight. Commercial and 
industrial concerns "rarely considered colored men and women as a source 
of labor? most Negroes flocked into menial occupations."^ Thus black 
New Haveners remained locked within service jobs in such places as res¬ 
taurants, barber shops, and shoeshine parlors—areas in which blacks had 
g 
been traditionally involved. 
Education in New Haven had a strong tradition which dated back to 
colonial days. Blacks were not entirely restricted from educational 
opportunities. The first "colored school" was established in 1811 (Goffe 
Street School) and another in 1825 (Artisan Street School). The build¬ 
ings and facilities for these schools were inadequate even though special 
o 
allotments were made for them out of state funds. In 1831, Rev. Simeon 
Jocelyn, a white minister, attempted to establish "... a college on 
the manual labor system, connecting agriculture, horticulture, and the 
mechanical arts with the study of literature and science. . Jocelyn 
had received the support of William Lloyd Garrison and Arthur Tappan and 
had presented his plan at the black convention held in Philadelphia in 
1831. Convention delegates believed that the "friendly, pious, generous, 
and humane" people of the city would welcome blacks who would travel there 
seeking an education.^ 
^Ronald W. Bailey, Black Business Enterprises: Historical and 
Contemporary Perspectives (New Yorks Basic Books, Inc., 1971)» p. 6. 
g 
Warner, New Haven Negroes, p. 233» 
Q 
Benhan^s New Haven Directory and Annual Advertiser 1861-1862 (New 
Haven: J. H. Benham, 1861), p. 387. 
IQÇonnecticut Journal 4 October 1831. Letter by Simeon Jocelyn 
quoted in Warner. New Haven Negroes, p. 54. 
^Howan H. Bell, A Survey of the Negro Convention Movement 1830- 
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In spite of the promotion and support exhibited from both white and 
black leaders, the plan failed. At a New Haven town assembly, Jocelyn 
addressed the meeting.in favor of it, but was voted down by a vote of 
12 
seven hundred to five." The school was strongly opposed by New Haven's 
mayor, Dennis Kimberly, who saw it "as a threat to the prosperity of Yale 
13 
and other educational institutions in the city." 
Since the attempt to establish a manual labor school in New Haven 
had failed, blacks of the city had to rely upon the segregated public 
school system. Although "colored" schools were basically inadequate, 
black students did receive a rudimentary education. A graduate of the 
Artisan Street School, Edward Buchet, was to become the first black Doctor 
of Philosophy in 1876 and later distinguished himself as an educator in 
Philadelphia.^ 
New Haven was considered an enlightened city of intellectuals be¬ 
cause of the influence of Yale, yet Beman found that blacks in New Haven 
lived under the same color caste system which existed in Middletown and 
Hartford. The city's conservative attitude towards blacks was not dis¬ 
similar from the sentiments which existed throughout the state. 
1861 (New Yorks Arno Press, 1969)» p. 21. Quoted from the National 
Negro Convention, 1831, p. 6. 
12 
Journal Courier 4 January 1870, Clipping, Beman Papers. 
1 3 
^Benjamin Quarles, Black Abolitionists (New Yorks Oxford Univer¬ 
sity Press, 1969)» p. 107. 
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Osteriveis, Three Centuries of New Haven, p. 229» 
î ■ 
20 
The attitude of whites towards blacks in New Haven was aptly described 
by William Grimes, an ex-slave, who lived in the city for thirty years. 
Grimes owned a barber shop and clothes cleaning business on Chapel Street 
and his statement concerning the townspeople provides a personal view of 
the city and its treatment of blacks: 
I know in New Haven Indians and Negroes, come from a great 
many thousand miles, sent to be educated, while there were 
people I knew in the town cold and hungry, and ignorant. 
They have kind of societies to make clothes for those who, 
they say, go naked in their own countries. The ladies some¬ 
times do this at one end of the town, while their fathers, who 
may be select men, may be warning a poor man and his family out 
at the other end, for fear they may have to be buried at the town 
expense . . . .15 
However, Grimes did not feel that the situation for blacks in New Haven was 
completely impossible even though he expounded upon the difficulties which 
he encountered: 
I have been often cheated, insulted, abused and injured; yet 
a black man, if he will be industrious and honest, can get 
along here as ’* ne who is poor and in a situation 
In the spring of 1838, one year after Beman settled in the city, the 
schooner L'Amistad with a cargo of forty-nine slaves was captured off the 
Long Island Sound near New London, Connecticut. The incident resulted in 
heightening the city's awareness of the black man. 
The captives had been taken from the Mendi area off the west coast 
of Africa (Sierra Leone) and were brought to Cuba. On route to another 
Caribbean island, a mutiny occurred, under the leadership of Joseph Cinque. 
The mutiny was the result of an "ill timed mockery" by the ship's cook 
to be imposed 
^Arna Bontemps, comp., Five Black Lives (Middletown, Connecticut: 
Wesleyan University Press, 1971), p. 120. 
16 
Ibid., p. 119 
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who stated that the captives would be killed and eaten. Soon after the 
ship left Cuba, the Africans revolted.^ Once the complete story became 
known and publicized, New Haveners offered their sympathy and support. 
The Africans attempted to return home, however, they were captured by 
a United States brig and jailed in New Haven where a district trial en- 
. 18 
sued. 
The case not only resulted in creating local attention, but because 
of the many claims involved, the case also received national attention. 
Rev. Simeon Jocelyn, Rev. Josehua Leavitt and Levis Tappan volunteered 
to act as a committee to receive funds for the legal defense of the cap¬ 
tives. A public appeal was made, defense councils were obtained, and an 
interpreter was sought and found by Professor Gibbs of the Yale Divinity 
19 
School. The American and Foreign Anti-Slavery Reporter devoted an 
entire issue to the case stating that "the wretched Africans seemed a 
20 
tempting carcass over which a flock of greedy vultures were hovering." 
The district trial was held in New Haven on January 7, 1840 and 
raised the interest of the residents to a high point. The keeper of the 
^Simeon S. Baldwin, "The Amistad Captives," Papers of the New 
Haven Colony Historical Society 4 (1888): 337» 
18 
Bingham, History of Connecticut, p. 542. 
19 
Baldwin, "The Amistad Captives," p. 332. 
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American and Foreign Anti-Slavery Reporter, December 1840. A 
letter written by William Jay. The Amistad case resulted in multiple 
claims. The Africans sued for their freedom and a return to Sierra Leone. 
The captain of the U.S. brig "Washington" sued for the ship and its cargo 
as salvage. The ship*s owners and the Spanish government claimed that 
the Federal courts had no jurisdiction over the case since the crime had 
been committed on a Spanish ship and the Amistad and its cargo should be 
returned to the government of Spain. 
22 
of the New Haven County Jail charged residents a fee so that they might 
21 
see the captives. The defense committee hired four attorneys for the 
trials John Quincy Adams, Roger S. Baldwin, Seth P. Staples and Theodore 
Sedgwick. Baldwin remained with the case at the district court level and 
joined John Quincy Adams in presenting the arguments in favor of the cap- 
22 
tives when the case reached the Supreme Court. 
Judge Andrew Judson who had been prosecutor in the Prudence Crandall 
case ruled in favor of the Africans when he heard the case before the 
District Court of New Haven. Judson decreed: 
Cinque and Grabeau shall not sight for Africa in vain 
bloody as may be their hands, they shall yet embrace 
their kindred. I shall put in form a decree of this 
court that these Africans ... be transported to 
Africa. . . .23 
It is surprising to realize that the decree was pronounced by the 
man who had argued against Prudence Crandall's school declaring that 
"nigger school shall never be allowed in Canterbury." According to a 
state historian, however, Judge Judson's ruling did not conflict with his 
sentiment toward blacks nor with the feelings of the people of Connecticut 
as previously expressed in the Crandall case. The state was "not in favor 
of any increase in the number of blacks within its borders" and Judson's 
decree was in accord with the sentiments of Connecticut's white popula- 
24 tion and supporters of colonization. 
21 
Mary Cable, Black Odyssey the Case of the Slave Ship Amistad 
(New York: Viking Press, 1971), p. 28. 
^Baldwin, "The Amistad Captives," p. 339» 
23 Ibid. 
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New Haven's citizenry had been aroused by the Amistad Affair, and 
Beman was undoubtedly involved in educating the community about the facts 
surrounding the case. The Amistad trial served temporarily to arouse 
. .a more understanding attitude in Connecticut toward the race prob¬ 
lem. . ." yet it also demonstrated that conservative people ". . . were 
25 not to be stampeded into giving up their antipathy to an inferior race." 
Beman soon discovered that sentiment in favor of blacks was limited to 
a small group of white clergymen such as the Rev. Jocelyn. Even though 
support for the captives was evident and anti-slavery feelings ran high 
in 1840, social attitudes regarding the association of whites and blacks 
remained conservative. 
The existence of a positive response by New Haveners for the Amistad 
captives did not prevent an unpleasant incident from occurring after 
Cinque's release and the restoration of his freedom. He had been taken 
to church by theology students from Yale and was seated among the white 
congregation. As a result of this occurrence, a letter appeared in the 
New Haven Herald which expressed indignation at: 
. . . the enormity recently enacted by an African man 
being seated for two hours in a meeting house right 
amidst one of the most polished and benevolent societies 
in the state. . . .2° 
The writer felt that the incident was a "shocking disturbance" to the 
"humble devotions" of the congregation. 
The contrast in sentiment must have been quite evident to Beman and 
his interest in Africa and the African people was ignited. In an effort 
25 Morse, Neglected Period in Connecticut's History, p. 203. 
26 Cable, Black Odyssey, p. 129. 
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to gain some insight into the background of the black man, Beman wrote a 
letter to Noah Webster requesting information as to the origin of the 
black race. Webster responded on April 27» 1840 with an inaccurate but 
traditionally accepted description of Africa and its peoples 
Mr. Beman, 
I have your note of thanks with a request that I would refer 
you ... or may give you some account of the origin of the 
African race. 
In answer, I would remark that of the woolly haired African, 
who constitute the principle part of the inhabitants of Africa, 
there is no history, and there can be none. That race has 
remained in barbarism from the first ages of the world; their 
country has never been explored very fully by civilized men 
and the late efforts of travelers to penetrate to the source 
of the Niger, have not been very successful. 
Of other nations inhabiting the northern portion of Africa, 
who are of a different origin, the Egyptians, Cartheginians 
and Numidians, I suppose you will find the full accounts in 
some Encyclopedia under the words Egypt, Carthage and Numidia 
add also Moroceo. 
Yours respectfully, 
N. Webster^ 
Webster, along with most of his contemporaries, was not aware of the 
civilizations and long history of Africa. The conception of Africa as 
the "Dark Continent" was "a parochial European idea, which gained cur¬ 
rency because Africa was the last continent to be opened to the gaze of 
28 
the outside world. . . ." 
Although greatly concerned with the past history of his ancestors, 
Beman had to address himself to the needs of his congregation. He 
organized a short-lived old age and sickness group known as the "Beman 
2^Noah Webster to Beman, April 27, 1840, Beman Papers. 
28 
Roland Oliver and J. D. Fage, A Short History of Africa (Middle¬ 
sex, England: C. Nicholls Co., Ltd., 1962), p. 15. 
25 
Benevolent Association." He also formed library clubs and "Circles of 
Improvement." The church maintained practically a seven day week schedule 
during which time forums were held dealing with radical subjects of the 
29 
day and anti-slavery activities. 
Beman continued working with his congregation but also found time 
to travel and lecture. In 1843, he received offers to preach and serve 
as pastor at the First African Presbyterian Church of Philadelphia, the 
Fifteenth Street Presbyterian Church of Washington, D. C., and the Abby- 
sinian Church of Portland, Maine. He rejected these offers to serve as 
pastor, writing that "the voice of duty does not call me there at pre¬ 
sent."^0 
In 1844, Roger Sherman Baldwin, renown for his defense of the Amistad 
captives, was elected governor of Connecticut. Consistent in his support 
of blacks, Baldwin advocated a constitutional amendment which would en¬ 
franchise Connecticut's "Free People of Color." He also supported a 
law "to restrin Connecticut citizens from assisting in the capture of 
31 
fugitive slaves." 
Immediately Beman began to organize his congregation and other free 
blacks within the state. Support for the amendment grew and the matter 
became a central issue at the annual meeting of the Connecticut State 
Temperance and Moral Reform Society founded earlier by Jeheil C. Beman, 
Amos' father. A committee was appointed to draft an address to the 
29 
Warner, New Haven Negroes, p. 93. 
30 
Letter to the Abbysinian Church of Portland, Maine, December 
1843, Beman Papers. 
31 
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26 
people of the state. Beman, Joseph Brown, a member of Temple Street 
Church, and the Rev. James W. C. Pennington urged the extention of the 
32 
franchise to blacks of Connecticut. Soon Beman discovered that state 
Senator Joseph Maddox "was the principle opposer of the measure" as the 
result of a speech given before the legislature in which Maddox "made a 
very silly display of himself and considered the colored man as an infer- 
33 
ior order of being to himself." Beman reacted by publicly challenging 
Maddox to debate the issues. Beman wrote: 
Belonging to that class of persons who have been for some 
time striving to secure the amendment of our State Consti¬ 
tution, by which the word "white" shall be stricken from 
the necessary qualifications of a voter, and manifestations 
of public sentiment in relation to it, I was much surprised 
on reading the remarks which you, Sir, are reported to have 
made on the amendment . . . and being anxious that the truth 
... should be established in relation to our rights, I do 
now and by this notice, desire to call your attention to 
this subject, and hereby challenge you to a public discussion 
upon the merits of the whole subject matter at issue. 
The majority of the State House of Representatives voted to offer 
their chamber for the debate; however, Representative Maddox chose to 
ignore the challenge. A local newspaper responded to the incident in 
favor of Beman: 
Without wishing to prejudice the case of the Democratic 
champion, we venture to express the opinion that the 
Reverend gentleman is the smartest man of the two, and 
will come out of the contest *vir nullo non donandus 
lauro1.35 
32 
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Although a large majority of the legislators were in favor of it, 
the amendment required a two-thirds vote and several efforts to pass it 
failed. The Connecticut General Assembly was not quite ready to accept 
the idea of universal manhood suffrage without racial distinctions. 
Since the first attempt to enfranchise blacks had failed, Beman 
redirected his energies to his congregation. He was authorized by the 
church to collect funds for the construction of a new building in "a 
cheap but neat style" at a cost of $2,500. Beman successful y executed 
his mandate. In 1845, the congregation of Temple Street Church moved 
into a new building on their lot on Temple Street between Crown and 
George Streets. 
It was in 1843 that the church began to run into difficulties. 
Beman had married and his wife Mary was expecting their second child when 
financial problems arose. Delays in receiving payment of his salary con¬ 
tinued to plague him throughout the remainder of his tenure as pastor of 
the church. The Temple Street Church owed him $362.00 in back pay and 
on April 13» 1843, he asked that the church unite with him ". . . in 
calling a council for the purpose, if need be, of terminating the rela- 
37 
tionship of pastor and people." 
Beman was somewhat reluctant to take action in this matter because 
he was aware of the congregation*s limited budget; however, he soon 
found it impossible to keep himself and his family from constant finan¬ 
cial embarrassment. The congregation attempted to appeal to its members 
for the money and a portion of Beman*s salary was paid. By this time, 
3 Building permit, Beman Papers. 
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Beman to the Temple Street Church, April 13, 1843, Beman Papers. 
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however, the church found its financial position untenable. 
By March 1853» the African Ecclesiastical Council met to consider 
og 
the church’s financial problems. Beman "gave an account of his pecuni¬ 
ary embarrassments" and it was found that the church was under a $1,200 
mortgage which was about to be foreclosed, and a total of $466 was owed 
on the pastor’s salary. The Council agreed to pay $200.00 annually 
toward Beman's salary and the congregation of Temple Street Church was 
to pay the remaining $200.00. After adopting a series of resolutions 
admonishing the church, the Council agreed that Beman's resignation would 
not be accepted; the church would raise all that it could among the 
members; the Council would govern the church’s finances once its mort¬ 
gage was paid; and, the church would agree to keep out of debt. The 
Council members stated that unless the pastor’s salary was paid by Janu¬ 
ary 1, 1854, "injustice to Mr. Beman, we advise and consent that he be 
40 
dismissed." 
In pursuance of the resolutions the congregation raised only enough 
money to pay off the mortgage. Yet Beman urged that the congregation 
41 
should "save the House of Worship and leave my debts unpaid." But as 
Og 
3 Council representatives included Dr. Bacon, the Rev. Dulton of 
the Church in the United Society, the Rev. Strong of College Street 
Church, the Rev. Cleveland of United Church, the Rev. Eustis of Chapel 
Street Church, the Rev. Higgins of Howe Street Church and the Rev. 
Goodrich from the Church in Yale College. 





the father of four children, Beman found his expenses continuously rising, 
yet he understood the church's financial situation and was unwilling to 
leave because of financial difficulties alone. Beman received additional 
payment toward his salary; however, the total amount was never forth¬ 
coming. 
The congregation had grown to nearly two hundred members and Beman 
remained devoted as their pastor. His devotion is evidenced by his re¬ 
fusal to accept offers to other pastorships. During the height of his 
financial difficulties, Beman wrote: 
With this note you will receive my letter declining the call 
to the pastoral office. ... It is the only thing that I can 
do at present to bring peace to my own mind. The pecuniary 
matters which encumber me are not settled ... but I have no 
disposition to spread my pecuniary matters before the world, 
but this much is due to you.^ 
In the years between 1855 and I858, Beman continued to travel and 
lecture. He spent time in Washington, D. C. and in New York State, 
where he noted in his diary on February 1857 that he "preached for 
43 
Brother Charles B. Ray, Brother Garnet and Rev. Mr. Cornish." Beman 
lectured in Canada and spoke to congregations and associations throughout 
the eastern seaboard from Maine to Washington. 
While in Washington, Beman received first-hand knowledge of the 
horrors of slavery. He saw the operation of the "peculiar institution" 
and his desire to fight slavery intensified. Although the slave trade 
% 
had not been abolished in the Nation's Capitol in 1850, slavery itself 
had not been abolished. Free blacks of the South were required to carry 
proof of their freedom and in traveling to the District of Columbia Beman 
42 
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43 
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found that he too needed some proof of identification in order to avoid 
detention as an escaped slave. Rev. Leonard Bacon of Center Church wrote 
a letter of introduction to safeguard Beman's freedoms 
The bearer of this note, Reverend A. G. Beman, is pastor 
of the Colored worshipping in Temple Street in this city. 
He has much of the respect and confidence of his brethren 
in the ministry and of the good people of the city.^ 
Beman and Rev. James W. C. Pennington had been friends since Be¬ 
man's arrival in New Haven and it was from Pennington that he heard the 
45 
stories of the barbarity of slavery. Henry Bibb and William Grimes, 
ex-slaves, had lectured on the evils of slavery at the Temple Street 
Church. Beman's first-hand exposure to the institution of slavery must 
have created an awesome impression on his mind. 
In August 1856, tragedy struck Beman's family. His wife Mary and 
their children: Amos, Jr., Eunice, Fannie and Charles, were stricken 
during a typhoid fever epidemic. Beman expressed the following senti¬ 
ments in his diary: 
July 16, I856 found my son Amos sick, he died on the 7th and 
my wife on the 31st of August. Fannie sick from the 11th of 
August until present, January 24, 1857. She is now in Farm¬ 
ington. Eunice sick five weeks. Charles sick four weeks. 
Fannie, my dear blessed Fannie died in Farmington, Connecti¬ 
cut, February 6, 1857. ° 
Letter from Leonard Bacon, November 1855, Beman Papers. 
45 
James W. C. Pennington escaped to the North and sought admission 
into the seminary at Yale. He was refused, however, he did receive per¬ 
mission to obtain his preparation by sitting in classes without parti¬ 
cipating. Pennington went on to receive an honorary Ph.D. from Heidel- 
burg University. Warner, New Haven Negroes, p. 83. For further informa¬ 
tion consult Pennington's autobiography, The Fugitive Blacksmith. 
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Eunice and young Charles survived and Amos found himself a widower after 
more than twenty years of marriage. 
A year after the death of his wife, Beman remarried. In 1858, a 
white woman named Eliza Kennedy became Beman*s second wife and she and 
47 
his two children remained at his home in New Haven. Beman’s back 
salary remained unpaid and he found that the Council and congregation 
reluctantly accepted his new wife. As a result of these circumstances, 
Beman submitted his final resignation from the Temple Street Church. 
He indicated that "financial embarrassment" was the only reason which 
caused him to take such action and he was "reluctant to break the bond 
48 
of pastor and people." 
On January 3, I858, the Ecclesiastical Council accepted Beman's 
regignation and "cordially recommended" him "as an able and faithful 
49 
minister of the Gospel," thus, ending his duties as minister of Temple 
Street Church after twenty years of service. He retained his residence 
in the city and his name appeared on records of local events there. In 
i860, Beman was present at the African Methodist Episcopal Zion New 
England Conference and in 1863 he preached at the Third Baptist Church 
of New Haven.^ 
After resigning, Beman was asked to become the pastor of the 
Abyssinian Church of Portland, Maine. He wrote: 
47 
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. . . the call which you have been pleased to extend to me 
to come and settle over your church as its pastor has been 
duly and prayerfully considered . . . and I do therefore 
accept it and will come and enter my duties and labors 
there as soon as I can make the necessary arrangements to 
do so.51 
Beman remained in Portland for a year. While there he continued 
to travel and lecture on subjects ranging from anti-slavery, education, 
the role of the church, and the social and political awareness of the 
black man. His activism, affiliation and participation in religious, 
political and abolitionist organizations steadily increased. During his 
tenure as pastor of the Abyssinian Church, Beman was elected president 
of the Evangelical Association of Congregational-Presbyterian Clergymen 
52 
of Color which met in 1859 in Brooklyn, New York. 
On July 23» 1859, Beman became an agent with the American Missionary 
Association. He received a letter stating that the Executive Committee 
after 
. . . having been assured of your regular standing as a 
minister of Christ and especially of your extensive and 
varied efforts, for the improvement of the people of 
color ... have appointed you a Missionary Agent among 
the people of color in New England and the adjoining 
states.53 
In 1863, Amos Beman was transferred to a small congregation in 
Jamaica, Long Island, New York, where he worked with the congregation 
and with its school. While in Long Island, death once again ended 
Beman’s marriage when his wife of six years died of cancer on November 
^Beman to the Abyssianian Church, January 10, 1858, Beman Papers. 
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Warner, "Amos Gerry Beman, A Memoir of a Forgotten Leader," 
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Letter from the American Missionary Association, Executive 
Committee, Beman Papers. 
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5, 1864.54 
Beman sent his children to live with his first wife’s relatives in 
Farmington, Connecticut and continued his ministerial work. He attended 
the Connecticut State Convention of Colored Men in June 1865• In July 
of the same year at a meeting of the First Colored Congregational Church 
in Greenport, Long Island, 
It was unanimously voted that Reverend Amos G. Beman be 
appointed to represent this church in the Convention of 
Colored Presbyterian and Congregational Churches to be 
held in the city of Philadelphia, Pennsylvania, November 
15, 1865.55 
Beman served as missionary in Greenport until 1867» In his reports 
to the American Missionary Association, he wrote of his work. He fre¬ 
quently saw the congregation, "visiting them at their homes—teaching 
their children in the day school" and "in the Sabbath school. 
In 1867 Beman left Greenport for Cleveland, Ohio where he served 
for a few months as pastor of a small church and then returned to Greenport. 
Beman soon left Greenport again and traveled to Greenville, Tennessee, the 
home of President Andrew Johnson, where he was assigned to another small 
community in Green County by the Presbyterian Home Mission, a white organi- 
. • 57 
zation. 
After all of his work for freedom, Beman lived to see the day when 
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his brothers in bondage were finally set free. His impressions were 
recorded and his description provides a lucid picture of the black man's 
condition after slavery: 
In this country there are many children, most of them parent¬ 
less whose fathers were white and their mothers colored slaves 
who were taken away from their children by their masters. 
Among those now free, are to be seen many old women without 
any male protection, who are obliged to eke out a precarious 
living. . . young persons—and men with interesting and promis¬ 
ing families—industrious and frugal—striving right nobly to 
better their condition. They are mostly farmers—then a few 
mechanics ... who find plenty of work to do.58 
Beman's primary objective among the freedmen of Green County was 
"to study them thoroughly to learn their inner life—their past history 
59 
—their present wants, their future prospects and their hopes." Beman 
spent several years in Tennessee and found that much work needed to be 
done. His observations of a people who had been catapulted from slavery 
to freedom with a sense of determination, progress, and continued sur¬ 
vival were vividly expressed. Beman wrote: 
They need to see those of them 'bone of their bone, 
flesh of their flesh,' who have been elevated and improved 
—they need to behold the Garnets—the Delay Neys, the 
Alexander Crummells—one Frances Watkins—one Sarah M. 
Douglass—one Bassett, one John Peterson .... Let them 
hear of the Theodore G. Wrights—the Elymaas P. Rogers— 
the Cornishes—and let them hear of the statistics of 
improvement for the past thirty years made by the colored 
people. Let them hear of those who have and are still 
laboring for their welfare and they will thank God and take 
courage and march forward from victory to victory.80 
Beman's involvement in church activities continued throughout his 
rO 





life. In 1872 he was serving as missionary and minister with the Pitts¬ 
field, Massachusetts Missionary Association.^ His career as a minister 
led him into many states. He pastored to both white and black congrega¬ 
tions and never relinquished his interest and career as a teacher. Faith, 




BEMAN'S PARTICIPATION IN THE NATIONAL NEGRO 
CONVENTION MOVEMENT 
By 1830 blacks in the North began to assume an organized advocacy 
posture for the improvement of their status. As a result, a national 
convention movement began which spanned four decades. Amos Gerry Beman 
served as a major leader of this movement in the 1840's and 1850's. 
Beman was a member of the young group of blacks who debated Garrisonian 
ideals of persuasion versus political action in support of improving the 
conditions of free blacks. The conflicting philosophies and techniques 
split national convention delegates into supporters of divergent ideo¬ 
logical viewpoints. Moral suasion or political activism became the center 
of the debate with representatives favoring one or the other method. 
Some delegates, such as Beman, supported the use of both methodologies 
to increase the rights and privileges of the free black population. 
Increased support for enfranchisement was being mustered on state 
levels and this issue found its way into deliberations at the national 
black conventions. Maryland had passed legislation favoring African 
emigration which posed a threat to disenfranchised blacks.^ Political 
William H. Pease and Jane H. Pease, "The Negro Convention Movement," 
in Key Issues in the Afro-American Experience, 2 vols., eds. Nathan I. 
Huggins; Martin Kilson; and Daniel M. Fox (New York: Harcourt, Brace, 
Jovanovich, Inc., 1971)» 1: 198. 
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Issues were affecting the lives of free blacks, thus resulting in an 
increased awareness of the necessity to organize in support of the ballot. 
Politics was a central point of discussion and the desired methodology 
for achieving political, social and educational rights became key issues 
expressed in activist language. The impetus of abolitionism led blacks 
to organize on state and national levels; however, by the 1840's a shift 
in emphasis was evident. The plight of the slave and slavery's con¬ 
current evils held the attention of the free black population, yet by 
the second decade of the national black convention movement, large scale 
meetings were being held with the expressed purpose of improving their 
own condition. 
Beman's generation was no longer willing to accept limited assigned 
positions of leadership within white organizations. It was this group 
which made the loudest calls for black organization, black leadership and 
black assertiveness. Henry Highland Garnet, Alexander Crummell, Beman 
and even Frederick Douglass, although he remained a Garrison supporter, 
sought a reappraisal of the black man‘s role in his struggle for freedom 
and equality in the North. The direction of national sentiment shifted 
from the moderate tones of the 1820‘s to deliberate organization in the 
1830‘s, to increased assertiveness and militant activism in the 1840‘s 
and 1850‘s. Beman and his contemporaries were in the forefront of a 
change which resulted in the ascendency of a new group of black leaders 
by the mid-l840’s. 
1843 Buffalo Convention 
Beman attended the 1843 preliminary meeting of the National Con¬ 
vention of Colored People in Buffalo, New York, where he voted in favor 
38 
of the committee's resolution to call a convention in order to "organize, 
2 
organize, organize until liberty and equality shall embrace each other." 
The tone of the convention is evidenced in a speech given by Samuel Davis, 
acting chairman of the convention, in which he expressed a belief that the 
black man was awakened to a new sense of his condition. Davis pinpointed 
a central issue that was on the minds of convention delegates: 
We as a people . . . are determined no longer to submit 
tamely and silently to wear the galling yoke of oppres¬ 
sion ... by an unholy and cruel prejudice . . . and 
unequal legislation.3 
The atmosphere of the convention was filled with youthful optimism 
and a determination to achieve social and political improvements. Beman 
and his contemporaries had reached a position of leadership which enabled 
them to direct a change in the national convention movement which suited 
their desires to achieve political rights redirecting the movement towards 
aiding free as well as enslaved blacks. 
When a resolution was issued called for an expansion of the rules 
outlining delegate status, Beman held true to his character and supported 
the maintenance of order and solid organization by observance of the old 
rules. The resolution allowed ". . . all gentlemen present from places 
from which there is no regular depicted delegation, be considered as dele- 
4 
gates. . . ." Beman feared that this practice would give a "local rather 
2 
Minutes of the National Convention of Colored Citizens: Held at 
Buffalo on the 15th. 16th 17th, 18th and 19th of August, 1843 quoted in 
Howard H. Bell, ed., Minutes of the Proceedings of the National Negro 
Conventions 1830-1864 (New York: Arno Press and the New York Times, 
1969), p. 3. 
^Ibid., p. k. 
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than a general character to the business."^ He viewed the conventions 
in their broader context, seeing them as forums for national discussion 
where strategy, organization and planning for the total population would 
take place. Beman did not wish to see the conventions become local and, 
therefore, narrow in scope. 
The issue was solved by allowing all nonregular convention delegates 
to serve as "honorary members" who had the "rights to discuss questions" 
£ 
but had "no rights to vote upon them." It was expected that honorary 
members would use their better judgment and would respect the fact that 
"the time of the convention belonged to the delegates proper.Beman 
and others who had opposed the resolution accepted the compromise propo¬ 
sition which was adopted by a large majority. Fifty-eight delegates were 
in attendance, representing the states of Maine, Massachusetts, Connecti¬ 
cut, New York, Ohio, Michigan, Illinois, Virginia, North Carolina and 
Georgia. Although many delegates represented New York and Ohio, the 
Buffalo Convention seemed truly national in the scope of its represen¬ 
tation. 
After settling the question of delegate status, the Convention 
adjourned until the afternoon session, at which time, officers were 
elected and Beman was chosen president. Beman's election as president 
of the Buffalo Convention appears as a significant achievement for him 
at age twenty-nine, two years after his installment as permanent minister 
minister of the Temple Street Church. He served on the executive committee 
5Ibid. 
6Ibid. 
^Ibid., p. 8. 
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with fellow delegates and friends: Frederick Douglass, representing 
Massachusetts; Charles Ray, representing New York; and W. W. Mathews 
0 
of Connecticut. As president, Beman had the opportunity to assume a 
prominent position at his first national convention where free blacks 
from slaves states, the northeast and the midwest joined together to 
define their role and dictate their course of action. He and others of 
his generation received the fruits of their fathers' labor in the 
struggle to improve educational opportunities, experience in moral reform 
groups, and the benefit from the initial organization which took place 
among blacks after calls for abolition were made. 
Beman, Garnet, Ray, and Crummell carried the convention movement 
to a new level. To these young men, black activism would mean an end to 
blanket support of dictates from the Garrisonians of Boston or any other 
integrated or white organizations involved in designing strategies for 
blacks. A movement toward separate action, independent initiative and 
solidarity in the decision-making process was under way. Beman served 
in a primary leadership role at a time when both he and the black con¬ 
vention movement were developing into a new stage of independence, acti¬ 
vity, and advancement. 
Discussion by this new breed of convention delegates regarding the 
church is indicative of a changing trend of thought among convention 
representatives in the l840*s. Delegates of the 1830's were predomi¬ 
nantly from black congregations in Philadelphia, New York and Boston; 
however, by 1840 increasingly large numbers of blacks from a wider range 
8 . . . 
Ibid. 
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of places served as delegates to the conventions. They came from small 
cities in New England and from southern cities with free black populations 
where independent black churches were not always established. Representa¬ 
tives discussed the key issues of the definition and delineation of their 
friends and foes in both the secular and religious world. "They all 
agreed that the existing church . . . was corrupt—was webbed strongly to 
g 
slavery and was a pro-slavery church . . . . " Delegates objected to 
the maintenance of what were called "negro-pews" while the church de¬ 
nounced slavery yet supported distinctions based upon color at communion 
tables. Other representatives who were equally opposed to color caste 
and prejudice within the church felt that ". . . if they withdraw church 
fellowship, they would by that act, cut off all the influence they had, 
with which to reform them."^ 
The question of securing changes from within versus advocating 
change from the outside remained a disputed form of action in 1843 as it 
does today. As president, Beman was a non-voting member and was there¬ 
fore unable to formally express his opinion. However, in view of his 
belief in the power of the church and his tendency for moderation, it 
is not difficult to vision him as a member of that faction which opposed 
the church's racial bigotry and preferred to organize a black church in 
lieu of total disassociation from church fellowship. His attitudes of 
self-help and personal motivation among blacks would probably have led 
him to advocate departure from segregated churches with the expressed 
intention of organizing an independent black congregation as had been the 
9Ibid., p. 11. 
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case in the establishment of the Temple Street Church. Beman later 
personally founded two black congregations in Pittsfield, Massachusetts 
and Long Island, New York. 
The resolution of this question was settled when the convention 
voted to issue a call stating that it was ". . . the bounden duty of 
every person to come out from among those religious organizations in 
which they are not permitted to enjoy equality."^ At this juncture, 
the convention proceeded to discuss political involvement among blacks. 
The question of political affiliation arose with Garrisonian dele¬ 
gates in opposition, maintaining a traditionally anti-political posture 
against political or governmental institutions which allowed and supported 
the existence of slavery. The resolution which read, "that it is the 
cuty of every lover of liberty to vote the liberty ticket so long as 
12 
they are consistant to their principles," was carried with seven 
dissenting votes. 
The adoption of a position statement by the Convention concerning 
political affiliation was quite a step forward of an independent nature 
in that the Convention's decision provides evidence of a definite break 
with Garrisonians on the issue of political support. The consensus of 
the delegates seems to represent sentiments which Beman made public two 
years prior to the convention when in 1841 he stated: "let our white 
friends, if they wish to help us, give us their countenance and money, 
13 
and follow, rather than lead us." 




^Colored American, 23 March 1841, "Letter from Reverend Amos 
Gerry Beman," Beman Papers. 
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A central feature of this Buffalo Convention was the issuance of 
a report by the committee which had been assigned the task of drawing up 
an address to the slaves. It was at this convention that Henry Highland 
Garnett first presented the committee's resolution which he had formu¬ 
lated and strongly supported. Garnett's "Address to the Slaves" called 
for resistance by refusal to accept an enslaved status and for the seek¬ 
ing of freedom by whatever means possible. The committee resolved: 
That each member of the Convention who is friendly to the 
sentiments contained in this address, come forward and sign 
in the name of the ever living God, and that measures be 
taken to print 1,000 copies for circulation.14 
Acceptance of the committee's resolution was delayed until the 
session on the following day, at which time A. M. Sumner of Cincinnati, 
Ohio presented a statement in opposition to the resolution based on the 
inflammatory contents of the address which he felt would arouse whites, 
and endanger free blacks who lived near the border states. Sumner stated, 
". . . we in Cincinnati were prepared to meet anything that may come 
upon us unprovoked, but we were not ready injudiciously to provoke dif¬ 
ficulty."15 
Douglass led the opposition to Garnett's address and subscribed 
to the belief that "there was too much physical force both in the address 
and in the remarks of the speaker. . . ,"1^ Douglass favored trying 
"moral means" a little longer, believing that while the address may have 
14 
Bel 1, Minutes of the Proceedings of the National Negro Conventions 
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15Ibid., p. 18. 
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not led to insurrection; nevertheless, it remained a possibility and he 
wished to have no part in causing one. 
Garnet's address was a bold step in the expression of sentiments 
held by some free blacks in the belief that their feelings should be 
stated regardless of the way in which they might be received. The reali¬ 
zation that the condition, treatment, and fate of the slave and free 
black were linked together is quite evident by Sumner's concerns. The 
link between those who were free and those who were slave was realized 
by convention participants and the resolution was rejected by one vote. 
Garnet and his supporters realized that there existed among free 
black men a power which was not being utilized. Although in most in¬ 
stances blacks were denied the vote and were subjected to prejudices 
which retarded their own advancement, free blacks could gather and speak, 
and could, therefore, serve as the conscience of the nation in regard to 
slavery and injustice. Garnet and his supporters demonstrated their 
belief in this power when they favored the course of action which he out¬ 
lined. Those blacks who opposed the address were no less loyal or fear¬ 
less; however, their conceptualization of the power of free blacks dif¬ 
fered. They viewed the power of the free black man as the champion of 
righteousness and moderation. They believed that intellect rather than 
emotion would bring about change and that the voice of the black man was 
more powerful when used in a non-inf1ammatory manner. On this subject, 
Beman and Douglass were in agreement and Beman would later have an 
opportunity to express his opinion to the delegates. 
On the following day, R. Francis of New York who had cast a deciding 
vote against Garnet's address moved for a reconsideration of his vote. 
45 
J. P. Morris, also of New York, supported the motion and also agreed to 
change his vote.^ After some question as to the legality of recon¬ 
sideration, the adoption of the address was reopened for another vote. 
At this point, Beman temporarily relinquished the chair to one of 
the vice-presidents so that he could issue a statement. He asked for one 
hour to address the delegates and the convention suspended the rules to 
allow him time. Beman viewed the issue from a moral perspective, and, 
therefore, objected to it on moral principles. He used the entire hour 
to argue against the adoption of the address on the grounds that "it had 
18 
too much of the physical and not enough of the moral weapon about it." 
Beman*s remarks "were of great force, and produced effect upon the audi¬ 
ence."^ 
After Bernant speech it was moved that the convention adjourn and 
resolve the issue during the morning session. When all votes were cast, 
nine delegates favored adopting the address and fourteen opposed it; 
consequently, the resolution was rejected by a larger majority than on 
the first vote. 
Beman‘s convictions of moral suasion and his ability to relate those 
convictions were put to the test; his stand was clarified and was on 
record. It is apparent that his activism was no less forceful or exhuber- 
ant and his strong sense of reason versus emotionalism pervaded his per¬ 
sonal brand of black activism. As a product of a conservative New England 
17 
18 





environment, prudence, temperance and moderation were engrained in him. 
His experiences as a free black New Englander coupled with a strong be¬ 
lief in the Christian ethic, enabled him to identify with and participate 
in leading the drive for a more aggressive cadre of black leaders. How¬ 
ever, Beman saw this new aggressiveness in the context of religious and 
morally acceptable boundaries, since violence was not a part of the 
Christian framework in which he conceived of aggressiveness or leadership. 
Beman was highly regarded for his parlimentary and leadership capabilities, 
the sincerity of his beliefs and the power of his delivery of speech 
which won him a deep and lasting respect for his opinions. 
As the president of the convention, Beman utilized the experience 
of organizing and presiding over large meetings which he had received 
while working with his father. This experience and the regard in which 
he was held by his peers, resulted in his continuous election to leader¬ 
ship positions during the conventions of the I840ls and 18501s. 
In addition to serving as the presiding officer at the Buffalo 
Convention, Beman's long time interest in the black press led to his 
membership on the committee to establish a press, "to be the organ of 
20 
the colored people of this country." In an effort to establish a 
newspaper, Beman, Charles Ray, James W. C. Pennington, Henry Highland 
Garnet and Samuel Cornish continued to work together long after the four 
and a half day convention had ended. 
The 1843 Buffalo Convention witnessed a change from the conventions 
of the l830*s. The emergence of younger blacks in leadership positions 
20 
Ibid., p. 25. 
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was apparent, political awareness was blossoming, self-definition of 
the problems facing free blacks were delineated, and the spirit of united 
action in support of improving the condition of free blacks was exhibited. 
The proceedings continued with the few remaining reports to be heard and 
it was voted that a committee be formed to designate a place for the next 
convention. Beman and James W. C. Pennington were appointed to the com- 
21 mittee as representatives from Connecticut. 
1847 Troy Convention 
The next national convention was held in Troy, New York on October 
6th through the 9th, 1847. Eight states were represented from as far 
as New Hampshire to Kentucky. As a regular delegate free from the 
restraints of an office holder, Beman participated in the organizational 
rather than the procedural events of the convention; however, he did 
22 accept the appointment of secretary. 
The convention accepted the recommendations made by the committee 
to establish a literary arm for free blacks, a group on which Beman had 
served. But delegates differed as to whether they should support an 
existing black newspaper or sponsor a new publication. Douglass suggested 
that the Convention should be given their support in "sustaining the 
23 
Ram's Horn, National Watchman, and Northern Star," feeling that by 
21 Ibid., p. 20. 
22 Proceedings of the National Convention of Colored People and Their 
Friends, Held in Troy, New York on the 6th, 7th. 8th and 9th October, 1847 
quoted in Howard Bell ed., Minutes of the Proceedings of the National 
Negro Conventions 1830-1864, p. 3. 
23 Ibid., p. 7. 
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supporting an existing newspaper the national convention would avoid 
24 
establishing an "organ of a clique." 
By the second day of the convention, the issue of establishing a 
national press was resolved by delegates voting in favor of establishing 
a separate newspaper. Beman supported the establishment of a national 
newspaper for all blacks, free and slave; however, he believed that the 
creation of another newspaper would draw support and subscription away 
25 
from those papers which were already in existance. He, therefore, 
followed the minority opinion of sustaining an existing newspaper. The 
implementation of the press committee’s report would be referred to the 
previously appointed committee of seven (on which Beman served), ". . . 
with power and authority to carry out the intention of the convent- 
,,26 
ion . . ." 
The delegates turned their attention to the report issued from a 
committee on education. Debate over the report ensued regarding the 
practicality of establishing a separate black college versus continuing 
to support those white institutions which accepted blacks. Votes were 
taken resulting in a majority of twenty-six in favor of the establishment 
27 
of a separate black college. Beman, Garnet and Douglass supported the 
minority opinion and on this issue all three men agreed since all but 
Douglass were products of white colleges which maintained a policy of 










Henry Highland Garnet again read his address at the invitation of 
the chairmen. On the issue of physical force implied in Garnet's 
address to the slaves, Beman was once more in opposition. Garnet's 
address was followed by speeches from Beman, Frederick Douglass, and 
28 
Alexander Crummell which were "received with enthusiastic admiration." 
Beman served on the Committee on Commerce and delivered the report. 
He moved and it was carried that a committee of five be appointed to 
report on the resolutions made by the Committee on Commerce to stimulate 
commercial and agricultural endeavors among blacks. 
As the convention progressed, Beman appeared to play the role of 
arbitrator in matters where debate occurred. When argument as to the 
site of the subsequent convention ensued, Beman made a motion that an 
29 
executive committee be appointed to decide the matter. Order, sound 
organization and movement with steady progress were Beman's trademarks 
and became his "modus operandi" at conventions and other meetings. 
Exemplary of the convention's sophistication of the realities of 
progress was the appointment of a banking committee. "Green Power" and 
its importance was as recognizable in the 1840's as it is in the twenti¬ 
eth century and convention delegates were cognizant of the fact that 
blacks needed to participate in the world of finance in order to meet 
their needs. The convention therefore resolved: 
That the creation and permanent establishment of a Banking 
Institution by the colored people of the United States is a 
measure which deserves the attention of this Convention.30 
Beman supported the resolution and was appointed to serve on the 
five-man committee on Banks and Banking Institutions. Thomas Van 
28.,., in Ibid., p. 10. 
29Ibid., p. 11. 
30lbid., p. 14. 
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Rensselaer of New York, Nathan Johnson of Massachusetts, Douglass and 
31 
Garnet were also appointed to serve with Beman. 
Debate over a report on abolitionist activities occurred when 
Garnet explained the . . necessity of clarifying certain expressions 
32 
contained in the report . . . He wished to replace the phrase 
"Religion sanctifying Slavery" with a stronger statement to read "Relig- 
33 
ion falsely so-called." It is evident from the proposed change in 
language that Garnet consistently enforced a more aggressive posture in 
both word and action. Beman supported Garnet and called for an addi- 
34 
tional phrase to be included, adding "political action," to the wording 
of the report. Both Garnett and Beman's additions were accepted by the 
delegates. 
Beman maintained a flexible position at convention gatherings. At 
times his support would lie with Douglass in a conservative stand, yet 
on matters in which Garnet called for emphasis or aggressiveness, Beman 
endorsed his suggestions. Beman's advocacy role and sentiment was 
balanced somewhere between the philosophies of Douglass and Garnet thus 
creating a mid-ground position between the two men. He did not fully 
accept the Garrisonian perspective and Garnet's more militant position 
was at times too strong for his liking. Beman sought moderation in all 














progress. Extremism in persuasion of either conservative or aggressive 
policies was objectionable to him. Amos Beman sought balance with harmony 
which were characteristics of his imprint upon the conventions. 
On the third day of the convention, Beman was elected a vice presi- 
35 
dent on a motion made by Garnet. This election became his second 
executive position at his second convention. The business of the con¬ 
vention proceeded to run smoothly and committee reports were passed with 
some being "laid over." 
Beman supported a resolution calling for an address to slaveholders 
urging that their chattel be released. A three man committee consisting 
of Beman, Van Rensselear and Garnet was appointed to draft an "address 
36 
to the Slaveholders" and report at the subsequent convention. 
Delegates discussed a wide range of subjects and committees on 
agriculture, temperance, slavery, commerce, and the press reported. In 
an examination of American principles of democracy, the convention 
resolved: 
That the Declaration of American Independence is not a lie, 
and, if the fathers of the revolution were not base and shame¬ 
less hypocrites, it is evident that all men are created equal, 
and are endowed by their Creator with certain inalienable rights, 
among which are life, liberty and the pursuit of happiness.3/ 
Beman supported the resolution as he had done with many resolutions 
at the Troy Convention. In response to a letter from the Jamaica Hamic 










pondence on which Beman served with the intention of corresponding with 
38 
organized blacks in the Caribbean. 
Beman’s activities during the convention were quite numerous. In 
addition to serving on standing committees, he had been appointed to 
several ad hoc committees. His reputation as a moderator was firmly 
established at the 1847 Troy Convention and regular delegates would con¬ 
tinue to call upon his services at later gatherings. 
1853 Rochester Convention 
The administrative and executive qualities of Beman*s previous work 
was recognized at the 1853 Rochester, New York Convention when delegates 
39 once again elected him a vice president. At this time political issues 
were of foremost importance in the minds of convention delegates. The 
1850 Fugitive Slave Law had been passed and reaction to it by free blacks 
across the nation was overwhelming. The national convention of 1853 served 
as the perfect forum to evaluate political realities and formulate appro¬ 
priate strategies to address issues. Convention delegates found that an 
analysis of the Constitution was necessary in determining an understanding 
of their rights, thus providing a basis from which to set policy. Emigra- 
tionists were calling for the removal of free and slave blacks back to 
Africa and the Fugitive Slave Act aided the propogation of slavery itself. 
These circumstances resulted in a heightening of political awareness among 
38Ibid., p. 24. 
39 Proceedings of the National Convention Held in Rochester on the 
6th. 7th and 8th of July 1863 quoted in Howard Bell ed., Minutes of the 
Proceedings of the National Negro Conventions 1830-1864, p. 6. 
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blacks as a whole and was particularly evident among convention partici¬ 
pants. It was apparent in the call for this convention, that the urgency 
of the times and the necessity of deliberating the issues required in- 
depth discussion. 
Our fellow countrymen now in chains, to whom we are united 
in a common destiny demand it . . . .We have opportunities 
to improve difficulties peculiar to our condition to meet 
. . . and therefore we need the accumulated knowledge, the 
united character, and the combined wisdom of our people to 
make us (under God) sufficient for these things—the Fugitive 
Slave Act, the most cruel, unconstitutional and scandalous out¬ 
rage of modern times—the proscriptive legislation of several 
states with a view to drive our people from their borders—the 
exclusion of our children from schools supported by our money 
—the prohibition of the exercise of franchise—the exclusion 
of colored citizens from the jury box—the social barriers 
evicted against our learning trades—the wily and vigorous tac¬ 
tics of the American Colonization Society to employ the arm of 
government to expel 1 us from our native land—and withal the 
propetious awakening of the fact of our condition at home and 
abroad, which has followed the publication of "Uncle Tom!s 
Cabin"—call trumpet tonqued for our union, cooperation and 
action in the premises.*^ 
The convention's call left little doubt that delegates were prepared to 
act in unison and address those issues which threatened their survival. 
Beman called the convention to order at the morning session and was 
41 
elected a member of the committee to nominate officers. An address 
from the convention was issued to the people of the United States calling 
for: 
Striking the word "white" from the pre-emption act for 
settlement on public lands, repeal of the Fugitive Slave 
Act, immediate unconditional abolition of slavery and the 
recognition that there was no clause in the Constitution ^ 
which inserted the word, "white, before the term citizen." 
**°Ibid., pp. 3-4. 
^Ibid., p. 6. 
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54 
Convention delegates provided a document outlining the wrongs which were 
inflicted against them as a race and were resolved . . to use all and 
every means consistent with the just rights of our fellow men, and with 
43 
the precepts of Christianity," to receive those rights. 
In accordance with the convention^ emphasis on action, a National 
Council of the Colored People was formed to serve as a permanent organi¬ 
zation to address those issues which affected blacks. After two decades 
of sporadic conventions, delegates realized the necessity of establishing 
an on-going organization. Two representatives from each state were to 
serve as elected officials and maintain committees on agriculture, manual 
labor schools, protective unions, business relations and publications. 
Beman strongly supported the Council, viewing it as the embodiment of his 
45 
belief in the formal permanent organization of free blacks. In the 
sense of organizing free blacks, the establishment of a national council 
was a building block upon which progress could be achieved and Beman's 
life as an activist had been directed toward such organization. 
The Council was directed to seek funds and organize a manual labor 
school, form a protective union committee on business relations for the 
purpose of keeping a registry of black craftsmen, mechanics, and busi¬ 
nessmen, and establish a library, reading room and museum to contain 
^Ibid., p. 10. 
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Ibid., pp. 18-19. 
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The Council was formed to serve as a permanent national agency 
for blacks, similar in scope to the present day NAACP. However, ensuing 
events such as the Civil War disrupted its continued operation and the 
Council never really got off the ground. 
55 
"facts, statistics and statements, all laws and historical records and 
46 
biographies of the Colored People, and all books by colored authors." 
Beman's sincere interest and encouragement in the establishment of a 
National Council resulted in his election, along with his father, Rev. 
47 
Jeheil Beman, as representatives from Connecticut. 
Beman's status at these conventions vacciHated between parlimen- 
tarian in the restrictive capacity of an office holder to vigorous 
participation as a delegate. This fact is evident by the frequency of 
his appointments to the chair because of his position as a vice president. 
On two of the three days during the 1853 Rochester Convention, Beman sat 
in the chair as president at the direction of Rev. James W. C. Pennington 
48 
who had originally been voted president. His experience in organiza¬ 
tional activities and as office holder gave him the flexibility to act¬ 
ively participate in convention business as a committeeman and to direct 
delegates as a presiding officer. In addition to serving on other com¬ 
mittees, Beman was appointed to the Credentials Committee to determine 
49 
delegates for future conventions. 
The Rochester Convention by its establishment of the National 
Council fulfilled Beman's dream of achieving cohesive action and a perma¬ 
nent organization. His leadership position during the convention is 
46 
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apparent by his frequent service as parliamentarian, and his involvement 
as a committeeman attests to his active participation as a delegate. 
Beman's expressive role may best be viewed through the various aspects 
of his involvement in the 1853 Rochester Convention. 
1855 Philadelphia Convention 
In 1855 the convention was held in Philadelphia, Pennsylvania with 
138 delegates representing the states of Maryland, Connecticut, Rhode 
50 
Island, New York, New Jersey and Pennsylvania. Beman was elected presi¬ 
dent, a position bestowed upon him for the second time since his partici¬ 
pation in the national conventions.^ In accepting the chair, Beman 
thanked the Convention for the honor and urged the delegates to support 
52 
him in promoting the objectives of the body. 
Frederick Douglass, Henry Highland Garnett and James W. C. Pennington 
served as delegates at all of the conventions which Beman had attended; 
however, Garnett was absent from the Philadelphia Convention making it 
the first time in which the "foursome" was incomplete. 
Discussion concerning the admittance of Miss Mary A. Shadd of 
Canada as a corresponding member ensued, and after a spirited debate, the 
delegates voted thirty-eight to twenty-three in favor of accepting Miss 
53 
Shadd. Miss Shadd's acceptance proved to be the first instance in which 
•^Proceedings of the Colored National Convention Held in Franklin 
Hall, Sixth,Street, Below Arch, Philadelphia. October 16th. 17th and 18th. 
1855 quoted in Howard Bell ed., Minutes of the Proceedings of the National 
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^Ibid., pp. 6, 8. 
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a woman was recognized as a member"of the convention. Although Beman did 
not participate in the voting, he had expressed a negative attitude re¬ 
garding the participation of women in the American Anti-Slavery Society 
in 1839.54 
Delegates proceeded to hear committee reports on blacks in industrial 
and mechanical trades in which the number of free blacks working in such 
trades was noted in all states north of slavery, including the northeast, 
55 
midwest and California. The delegates’ interest in and support of the 
mechanical arts is witnessed in a recommendation which encouraged the 
formation of industrial associations "in all communities where there is 
a sufficient number of colored people . . . for the purpose of encourag¬ 
ing colored artisans of both sexes in the pursuit of mechanical or artis¬ 
tic employment. 
The Convention’s attention was primarily directed toward the issue 
of blacks in the trades and the revision of the constitution for the 
National Council. The committee designated to revise the Council’s con¬ 
stitution "unanimously agreed to recommend the convention to empower the 
National Council to revise said constitution."^7 Dr. John S. Rock, Jeheil 
C. Beman, Charles L. Remond, and William J. Watkins comprised the com- 
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Rev. Amos Beman and ninety-nine others, including some women 
delegates, issued a statement against the integration of women into all 
facets of the society’s work. Although the resolution did not pass, 
Beman’s anti-feminist vote is noted. Liberator 31 May 1839, Beman Papers. 
^Minutes of the Proceedings of the National Negro Conventions 
1830-1864. 
^Ibid., p. 26. 
57Ibid., p. 34. 
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rg 
mittee on the National Council. 
Additional reports were heard with Beman appointing a publishing 
committee of five headquartered in Philadelphia to serve as the national 
59 
press for the convention. Adjourning, the Convention concluded its 
business on a note of optimism and continued cooperation. 
Once again, due to his status as president, Beman played a passive 
role in this convention. Instead of being in the forefront of recom¬ 
mending and voting on the issues, Beman utilized his undramatic but 
effective methods of maintaining order and encouraging the steady com¬ 
pletion of business. 
At all National Conventions that Beman had attended, he maintained 
a steadfast sense of purpose and direction. His tendency for moderation 
did not illuminate him as a controversial or highly visible figure, but 
he earned the respect and admiration of his associates by avoiding the 
spotlight except when morally committed to uphold his principles as he 
had done with the Garnet Address in 1843. 
The line between Beman's concepts of moral suasion versus aggressive 
activism was definite. He differed from the position of convention dele¬ 
gates of the 1830‘s, because he believed that unified separatist action 
by blacks was the most appropriate method of achieving politically 
oriented goals. Even though he had opposed the national convention's 
acceptance of Garnet's address, Beman’s posture was not indicative of 
an opposition to the principles of aggressive action. Although he did 




Ibid., P* 35. 
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might ensue as a result of the address, he did view it as a means of 
educating both slave and free blacks to the brutality and oppression of 
bondage. In 1859 Beman wrote: 
What may be called the anti-slavery literature of the age, 
is worthy of our deepest attention, whether we consider 
the facts, the principles, the learning in law, in theology, 
in history, in science, in poetry, in its spirit of liberty, 
in its logical acumen and burning eloquence .... Let 
everyone procure a copy of, and get the edition published a 
few years since by Reverend Henry Highland Garnett, and which 
contains his address to the slaves of this country . . . .60 
Beman was a man who remained loyal to his objective of witnessing 
and maintaining national organization among blacks. Throughout the four 
national conventions that he attended, serving two terms as president 
and two terms as vice president, he led the assembly in a methodical, 
deliberate and orderly manner. As a delegate he supported those issues 
which would further the solidarity and progress of black Americans. 
Beman's participation in the national convention movement resulted in 
his establishment as a leader of national recognition, respect and com¬ 
petence. 
60 
Weekly Anglo-American. 23 October 1859, Beman Papers. 
CHAPTER IV 
BEMAN'S INVOLVEMENT IN THE ABOLITIONIST 
AND REFORM MOVEMENTS 
Amos Gerry Bernards social activism spanned the period from his 
youthful teenage days to his death. The involvement of his parents played 
a significant role in influencing him to follow this path. He continu¬ 
ously spoke out against slavery and other issues which were important 
within the black community: abolitionism, the necessity of utilizing 
the black press for the dissemination of information, the Underground 
Railroad, and the temperance movement. 
Although Beman was not an avid supporter of William Lloyd Garrison’s 
American Anti-Slavery Society, his long association with Frederick Douglass, 
William C. Nell and others allowed him to be kept abreast of the Society’s 
activities. In an 1841 editorial, Beman suggested the formation of a 
separatist anti-slavery society composed by and for blacks. He questioned 
the practice of giving unchallenged support to any one group whose prin¬ 
ciples did not conform to and serve the interests of blacks. To this end, 
he called for a national black convention to analyze the relationship 
of blacks and the American Anti-Slavery Society (A.A.S.S.): 
To those who are ready to sanction every act of the American 
Anti-Slavery Society, a National Convention may not appear to 
be of so much importance. But if it be true that those acts 
and measures are injurious in their tendency, and retard our 
elevation, then it may be necessary to adopt separate action, 




So long as we hold our present relation to the A.A.S.S.— 
that of silent acquiescence in their proceedings—that 
society must, of necessity, exert an influence over us 
for good or for evil, according as its measures may be 
right or wrong.1 
Beman was not one to favor joint associations with whites on issues 
which solely affected blacks. This is not to say that he maintained the 
avid separatist views held by Garnet; however, he strongly believed 
that unless blacks were in the hierarchy of the decision-making process, 
joint association should be carefully scrutinized. Beman basically 
favored self-definition of those problems which affected blacks and sup¬ 
ported their solution from a black perspective. He was willing to support 
those organizations which concurred with this philosophy. In support of 
his beliefs, Beman was one of the founders of a new abolitionist society 
in 1840, the American and Foreign Anti-Slavery Society, which broke ties 
with the American Anti-Slavery Society. The society developed from dif¬ 
ferences of opinion as to the aims of abolitionism. Its members sup¬ 
ported "the entire extinction of slavery and the slave trade; the equal 
2 
security, protection, and improvement of the colored people." 
The official press for the Society, the American and Foreign Anti- 
Slavery Reporter, listed Beman as a member of the executive committee as 
assistant secretary during the first year of the society's existence. 
Bernant father, Jeheil Beman and Samuel Cornish were the other black 
3 
members serving on the executive committee. 
^Colored American. 23 March 1841, Clipping, Beman Papers. 
2 
American and Foreign Anti-Slavery Reporter, December 1840, p. 16. 
Yale University Slavery Pamphlets. 
3Ibid. 
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Beman remained active in the society from its inception in 1840 to 
the 1850's, although he no longer served as an executive committee member. 
At the annual business meeting in 1847, it was resolved: 
That S. S. Jocelyn, William E. Ehiting of New York, A. G. 
Williams, D. Huntington and A. G. Beman of Connecticut 
... be a committee to nominate officers for the ensuing 
year . . . 
During the Society's annual convention in 1848, Beman was respons¬ 
ible for bringing the Luca family to perform for the delegates. 
... a liberty song was song by Masters Luca, accompanied 
by the youngest on the piano forte .... The Luca family 
consists of the parents, seven children, who are excellent 
singers. They reside in New Haven, Connecticut and are 
of pure African blood. The four lads who sang on the 
occasion are from ten to fifteen years of age ... .5 
Beman was supporter of a resolution for city missionaries which read: 
Resolved, that the large number of colored persons in our 
principal cities makes it desirable that special missionary 
labor should be performed among them; and that we regard 
the field as one of great usefulness, demanding the unre¬ 
mitted exertion and well directed effort in it . . . .6 
Beman participated in numerous abolitionist groups and societies. 
Among these was the Union Missionary Society formed as a result of the 
Mendi Committee (Amistad captives aid society). In 1841, at Hartford, 
Connecticut the Society was founded by Beman's father Jeheil Beman. 
Amos Beman was elected Secretary of the Sociéty and delivered a sermon 
at the opening session in 1842 which was attended by 43 delegates from 
five states. At this first meeting colonization was denounced and blacks 
4 
Annual Report of the American and Foreign Anti-Slavery Society. 
May 11. 1847 (New York: Wm. Harned, 1847), p. 31» Yale University 
Slavery Pamphlets. 
5Ibid., 1848, p. 6. 
6Ibid., 1850, p. 61. 
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were called upon to participate in the movement to spread the gospel to 
Africa and to devise measures whereby they might "render some efficient 
assistance to the great work of converting a world of fallen creatures 
to their God."^ 
In 1859» Beman accepted an invitation to join a Church Anti-Slavery 
Society as a delegate from the Temple Street Church, with the express 
purpose that he "come prepared to advocate a forward movement against 
g 
slavery on the part of the church . . . ." He was responsible for the 
organization of "childrens, or young peoples anti-slavery missionary 
societies . . . which would sponsor lectures and discussions . . ." 
9 
throughout the New England area. 
Beman was vice president of the American Freedmen's Friend Society 
organized, ". . . to fulfill literally the scriptural injunction, 'to 
clothe the naked, feed the hungry, and to bind up those that are bruised 
and broken' . . . ." ® The Society sought clothing, medicine, books and 
money to assist and relieve "our suffering brethren, or assist to raise 
them to a higher standard of manhood. . . 
Beman also served as secretary of the African Civilization Society 
with Garnett as president. The Society was organized to establish schools, 
one of which existed in the District of Columbia, "for freed adults and 
^American and Foreign Anti-Slavery Reporter. November 1842, p. 98, Yale 
University Slavery Pamphlets. Colored American. July 1841, Clipping, Beman 
Papers. 
3 
Henry I. Chasen to Beman, 14 February 1859, Beman Papers. 
q 
American Missionary Association to Beman, 23 July 1859, Beman 
Papers. 





children of the South ....■" Three to five hundred pupils attended 
these schools with staff ranging from five to eight teachers. A total 
1 3 
of $1,128.29 was contributed for the operation of the schools. 
Beman used his position as minister of Temple Street Church to hold 
abolitionist meetings, organize anti-slavery activities and to stimulate 
support for those activities. Prayer meetings for the enslaved were held 
monthly in the basement of the church. Escaped slaves William Grimes and 
Henry Bibb were asked to speak to the congregation and crowds were so 
large that additional lectures were scheduled at the larger white Congre- 
14 
gational Church. 
In 1848, Beman recorded that Captain Daniel Drayton of the Schooner 
Pearl Enterprise: 
Lectured in the Temple Street Church to a large audience, for 
an hour and a half ... while we were engaged with him, we 
were called upon, by a friend, to go see the conductor of one 
of the Underground Railroads, who had just arrived with some 
passengers from Alabama. The particulars of which may not be 
stated at the present time for the route must be travelled 
again, 'ere long, to bring those who are left behind. . . .^5 
In all aspects of the black protest movement, Beman was constantly 
on guard for insincere anti-slavery sentiment within integrated societies. 
He scrutinized the motives of those who advocated the abolition of slavery 
to determine the extent of authentic support and to report his findings 
to the black press. Beman was a propagandist "superior." He tried to 
12 




Newspaper Clipping, Beman Papers. William Grimes and Henry Bibb 
lectured at the church in 1847 and 1848, respectively. 
^Newspaper Clipping, Beman Papers. Drayton had been jailed for 
aiding slaves to escape on his boat and told of his experiences and 
treatment after capture. 
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keep the black population informed and aware of the changing developments 
and he encouraged both blacks and whites to subscribe to black newspapers 
as a means of self-education. 
After attending a meeting in Hartford, Beman wrote a letter to 
Pennington which he had published in the Colored American. 
Many, who call themselves Anti-Slavery and profess to believe 
in the mental powers of the colored man, would be puzzled to show 
anything which they have written in defence of their rights!. . . 
The "Colored American" told its own story .... This shows 
the duty required of us to sustain that paper.16 
In addition to reporting insincere anti-slavery sentiment, Beman 
also kept the public aware of the activities of those individuals who 
were dedicated friends of the abolitionist crusade. In a letter sub¬ 
mitted to Frederick Douglass1 Papers. Beman reported on an anti-slavery 
lecture given by Wendell Phillips: 
Brewster*s Hall being the most popular in the city, was 
filled to the utmost capacity, with the very elite of the 
city . . . . We recognize the good fruit and labor of our 
friends, and among them, none are to be appreciated more than 
the lectures of Wendell Phillips Esq., of Boston ... he re¬ 
buked clearly and explicitly, prejudice against a man simply 
on the account of the color of his skin . . . .17 
In an addressat the celebration of the West Indian Emancipation, 
Beman continued to support abolition abroad and within the United States. 
He stated: 
We are not from fields stained with human gore, and we come not 
to celebrate deeds of rapine, slaughter and blood. We have 
gathered to crown no warrior fresh from the thunders of the 
battle field—but we do come to celebrate a VICTORY, and 
rejoice over a TRIUMPH more glorious and sublime, than any which 
^Beman to James W. C. Pennington, Colored American, Beman Papers. 
^Frederick Douglass1 Paper, 19 October 1855, Yale University 
Negro Newspaper Collection. 
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constitutes the thunder of the orator, or the majic inspira¬ 
tions of the poet .... Moral influence is deathless and 
eternal .... Let us then, one and all cheerfully and faith¬ 
fully consecrate anew our powers to the work of EMANCIPATING 
THE SLAVES—the MORAL ELEVATION of the FREE, and the advance¬ 
ment of TRUTH AND HOPE . . . .18 
In most of his lectures, Beman urged the continuation of anti-slavery 
involvement. In a speech at the A.M.E. Zion Church in New Haven, held 
in sympathy for John Brown, it was reported that "his words were words 
19 
of the hour, and thrilled the souls of all who heard them." 
Beman was considered a member of the radical abolitionists even 
though he was what might be called a moderate radical. He was invited to 
attend a "general convention of the Radical Political Abolitionists" which 
was held in Hartford from October 23 to October 25» 1855* Others who 
expected to participate in the proceedings were Gerrit Smith, Louis 
20 
Tappan, S. S. Jocelyn, Frederick Douglass, A. Pryne, and L. C. Matlach. 
He was often praised for his anti-slavery stand, and opinions of 
his abilities were favorable. An editorial in the Anqlo-African stated 
that "we recognize in the reverend gentleman an uncompromising enemy of 
slavery and oppression; an unflinching friend of liberty; a steadfast 
21 
benefactor of his people; and an eloquent defender of the right . . . ." 
Beman realized the power and value of the press and openly expressed 
18 
Amos Gerry Beman, Address Delivered at the Celebration of the West 
Indian Emancipation (Troy, New York: J. C. Kneel and and Co., Steam Press, 
1847), p. 31» Yale University Slavery Pamphlets. 
19 
Anqlo-African, 10 December 1859, Beman Papers. 
20 
Frederick Douglass* Paper. 14 September 1855, p. 2, column 4, 
Yale University Negro Newspaper Collection. 
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his beliefs: 
Our papers must be sustained .... Let the whole country 
and the world see that we mean, to use the language that we 
have so often heard ... 'to seize and appropriate, and 
wield with skill and effect1 the tremendous power of an 
intelligent press. Let our papers be sustained, then, 
whether it be a "National Watchmen" ... or the "Rams 
Horn," echoing those sentiments which the ear and heart 
of oppression only fears—or the "Mystery" showing how we 
can live and flourish and strengthen amid the fires of perse- 
cut ion. 22 
He consistently editorialized on a wide range of subjects including 
slavery, abolition, education, and temperance. He reacted readily to 
negative criticism concerning blacks. In response to a letter to the 
editors of the Philadelphia North American and the United States Gazetter 
which claimed that free blacks in the North had equal rights and similar 
advantages enjoyed by whites, Beman wrote: 
It is not true that ‘as far as the colored population is con¬ 
cerned, there are no laws that trammel their faculties or 
limit their sphere of industry.* Yet upon this broad and 
sweeping assertion is based your argument and conclusion that 
negroes cannot become useful citizens of the United States. Now 
there is not a single state in this Union in which the colored 
man has equal rights before the law—not even excepting Massa¬ 
chusetts. Neither in Massachusetts nor in Pennsylvania, nor in 
any other state is the black man equal before either the statute 
or that other and higher law of public sentiment. With two or 
three exceptions, there is not a college, academic., medical, or 
law, in the whole North, in which a black man can enter as a man. 
.... Every source (there is hardly an exception) upon which 
white men rely for education and refinement, is denied him. It 
does ‘trammel the black man's faculties.1 It crushes out his 
manhood, numbs his ambition, and may yet drive him to despera¬ 
tion. 23 
Beman's editorial appeared in most of the black press, the religious 
tracts on the local, state, and national newspapers. The Colored American, 
Anglo-American. North Star. Frederick Douglass Paper, the Evangalist. the 
22 
Letter from A. G. Beman, 9 June 1847, Beman Papers. 
23 
Beman to the Philadelphia North American and the United States 
Gazetter. Clipping, Beman Papers. 
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New Haven Daily Herald, the Hartford Courant, and the National Observer 
are but a few of the papers which printed letters from Beman. 
In support of educating blacks, Beman stated in a letter to the 
Anqlo-African: 
Let the proper means be used for the education of the national 
freedmen, and may the day soon dawn when all shall be free as 
the truth in Christ doth make men free. . . .24 
Beman also utilized the press to advocate the national black con¬ 
vention movement by publishing letters which he received from Douglass, 
Garnett and Pennington to disseminate information of vital importance 
in connection with this effort. 
Beman was regarded by New Haveners as the main source of information 
relating to the activities of blacks within the city: 
The Rev. A.G. Beman passed through our city this week. . . . 
Whatever reputation and honor the colored people of New 
Haven have abroad, he stands first and foremost as the maker 
of that reputation. He not only prominently identified New 
Haven but the whole state of Connecticut and all New England 
with the national councils of our people for the last quarter 
of a century. Therefore, whatsoever there is gratitude for 
services long and faithfully rendered, and wheresoever there 
is admiration for heroic self-devotion to the cause of God 
and humanity, there will be a spontaneous prompting to greet 
and honor this, our greatest son of New England.25 
Beman rarely failed to challenge printed statements which degraded 
the integrity, abilities, or condition of blacks. In reply to a letter 
printed in the Daily Herald denouncing the bestowing of suffrage upon 
blacks as an "unwise jesture" because of the limited intelligence and 
knowledge with which they were endowed, Beman responded that many whites 
24 
Weekly Anqlo-African, 20 June 1862, Clipping, Beman Papers. 
25 
Anqlo-African. 29 November 1859, Clipping, Beman Papers. 
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were: 
Ignorant of the conditions of that class of people in whose 
name they speak ... and would pass unnoticed were it not 
thrown out as an indication of the low estimate which some 
place upon our intelligence, who still urge our want of 
knowledge and integrity as reasons why we should not have 
the elected franchise ... .26 
In addition to replying to aspersions caste by the writer, he also organ¬ 
ized a committee to respond to the editorial and wrote: 
... a full reply to "R" will be, under the direction of 
a committee of colored people, presented to the citizens 
of New Haven when I trust they will hear and judge for 
themselves ... .27 
As a follower of the black press, Beman often praised the work 
being accomplished and continued to encourage support. In a letter to 
the Anqlo-African, he wrote: 
Mr. Editor, you are doing a noble work, and your labors 
are appreciated just in proportion as they become known. 
. . . Before the close of this year may your list of sub¬ 
scribers, to both the Weekly1 and the 'monthly1 increase 
a thousand fold, and 'may your shadow never be less!'28 
A mutual respect existed between the editors of the black press 
and Beman. Charles Ray, editor of the Colored American, stated: 
Among our corps editorial may be named Janius C. Morel, 
Phillip A. Bell, Robert McCrummel, Martin R. Del any, 
Henry Garnett, Samuel R. Ward, Professor Allen, Rev. Dr. 
Pennington, Rev. Charles B. Ray. Theodore S. Wright, 
Amos Gerry Beman, the Rt. Rev. Bishop Payne, Thomas Van 
Rennsseller, Henry H. Bibb . . . and Frederick Douglass. 
The names of their various newspapers are already of 
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tone of protest against oppression that has distinguished 
them ... .29 
Douglass held a.similar regard for Beman's editorial contributions. 
In 1854 he wrotes 
Rev. Amos Gerry Beman to whome we have been, for some time, 
much indebted for valuable aid and co-operation in the work 
of extending the circulation, raising the character and 
increasing the usefulness of Frederick Douglass* Paper, has, 
by our repeated invitation, resolved to contribute to our 
columns, as well as to our funds. Mr. Beman has ever been a 
quiet, unpretending and persevering friend of his people. 
... We deem ourselves fortunate in having the co-operation 
of our friend Amos Gerry Beman, and shall gladly give place 
to such letters as he shall be pleased from time to time to 
send us.30 
Beman consistently supported Charles Ray's Colored American view¬ 
ing it ass 
The only weekly paper absolutely under the control of colored 
men in this country, as vital to our interests, in as much 
as it is a proper medium of communication through which to 
develop the views and powers of our proscribed people . . . 
Beman attempted unsuccessfully to maintain his own newspapers. In 
1842 he published a paper called Zion's Weslyean and in 1848, The Foun- 
32 
tain, both of which operated for a short period of time. 
In addition to serving as an editor and editorial contributor, 
Beman lectured on topics which included "the Origins and History of the 
African Race" and "What the Colored People Can Under God Do for Them- 
33 
selves." His lectures were well received as he travelled up and down 
29 
Colored American, Clipping, Beman Papers. 
^Frederick Douglass' Paper, 22 September 1854, p. 3» Yale Uni¬ 
versity Negro Newspaper Collection. 
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Colored American. 2 September 1840, Clipping, Beman Papers. 
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the East coast and in the midwest. An 1859 editorial stated: 
Resolved, that we have been highly benefited and instructed 
by the lectures which the Rev. A. G. Beman has just delivered 
in our city; and we thereby feel ourselves placed under many 
obligations of gratitude to him . . . .34 
Beman's involvement with the black press was extensive, Yet, he 
found time to engross himself in all the other aspects which touched 
the lives of blacks, free and slave. He used the Temple Street Church 
as a station on the Underground Railroad, openly holding lectures during 
which escaped slaves told of their ordeals. In his diary, he noted: 
On the sixth of June, 1851 we had the pleasure of receiving 
and sending on her way, an interesting passenger from the 
land of chains and whips by the Underground Railway.35 
In an 1852 letter to the press, Beman openly boasted of using his church 
as a station and of assisting fugitives in defiance of the law. A white 
vigilance committee was formed to aid fleeing slaves and illegally en- 
slaved freemen. In another letter he wrote: 
A large number of friends greeted them (runaway slaves) 
yesterday in the Temple Street Church and tendered them 
the sympathy and •material aid* and assured them that if 
they had left the sunny South to have the inclemency of 
the northern climate for freedom's sake, that they would 
find that genial warmth of the heart, which cannot be 
found in the land of fetters and chains.37 
Beman's participation in the temperance movement was of long dura¬ 
tion going back to his early teen years with his father. He grew up in 
the movement and helped carry it further under youthful direction. In a 
■5 il 
Anqlo-African. 12 November 1859, Clipping, Beman Papers 
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letter to Pennington in 1833» he asserted: 
There seems to be here a very general and commendable spirit 
for improvement. The cause of temperance has made consider¬ 
able progress. The first society was established by the 
Rev. John W. Leurs, while traveling as agent for the New 
England Temperance Society. Since that time they have held 
a great number of meetings and obtained many new subscribers 
to the pledge of total abstinence . . . and the resolution of 
members to preach upon the subject of temperance at least 
twice a year.38 
The Home Temperance Society of Middletown, Connecticut was the 
first such society to which Beman was exposed. Its members pledged com¬ 
plete abstinence from alcoholic beverages ". . . believing that the use 
of ardent spirits is unnecessary and injurious to health." The Society 
was based upon the principle that it was "the duty of all Christians 
to use their influence to promote the cause of Temperance," and Beman 
40 
was elected secretary. He supported the objectives of this organiza¬ 
tion throughout his lifetime. 
Indicative of his concurrence with total abstinence, Beman offered 
a resolution at the 1836 Convention of People of Color for the Promotion 
of Temperance in New England. The resolution read: 
Resolved, that the pledge of total abstinence from all intoxi¬ 
cating liquors, is the only course of action which the friends 
of temperance can pursue, and that it is essentially necessary 
that the friends of the cause be united in this work . . . 
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mittee which later drafted the constitution of the New England Temperance 
42 
Society. It was apparent to his associates that his abilities to pro¬ 
mote sound organization were an important usable resource for the Society. 
Beman's leadership qualities were again recognized when he was 
elected in 1838 to serve as corresponding secretary, in addition to 
serving on a committee of three, to prepare business at the Third Annual 
43 
Connecticut Temperance Society of Colored Americans. As the result of 
the successful completion of these duties the Society elected him "Gen¬ 
eral Agent of the Society, and delegate to the New England Temperance 
LLLL 
Society • . • 
In 1842 the Connecticut temperance associations merged with the New 
York, New Jersey and Massachusetts temperance societies to form the States 
Delavan Union Temperance Society of Colored People which not only dis¬ 
cussed temperance but expanded its scope to include slavery, education, 
national conventions, employment, and the importance of mechanical and 
45 
agricultural skills for blacks. 
At the semi-annual meeting of the Connecticut State Temperance and 
Moral Reform Society of Colored Americans, Beman served on a committee to 
prepare an abstract of the proceedings for publication in the Colored 
46 
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"a valuable paper." 
Beman's experience, dedication and leadership qualities continued 
to be recognized by his election to an increasing number of high ranking 
positions. He was soon elected vice president at the 1840 annual meeting 
of the Connecticut State Temperance and Moral Reform Society, sitting 
47 
in the chair as president during the evening sessions. When the Society 
convened for their fourth annual meeting in 1844, Beman was elected presi¬ 
dent. He lent his support to the passage of a resolution which called 
for petitioning the Legislature "to prohibit by law the sale of intoxi- 
48 
eating liquours. . . ." 
It might be said that Beman was ahead of his time in terms of 
recognizing the evils of alcohol, particularly when easily accessible to 
oppressed peoples. For two years Beman served as president of the Con¬ 
necticut Temperance Society and was a principal speaker at the 1845 
49 
Delavan States Union meeting. He also served as president of the ninth 
annual meeting of the Connecticut State Temperance and Moral Reform 
Society.^ To encourage participation and the spreading of knowledge, 
Beman suggested that membership lists for each branch be printed in the 
Christian Freeman of Hartford and the Fountain of New Haven. With Beman 
as its leader, the Society agreed "to advocate the cause of Temperance 
on all proper occasions. . . 
47 
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CONCLUSION 
In every activity in which Beman was involved, the recognition of 
his abilities resulted in his election to key positions of leadership. 
Whether participating in religious activities, abolition and temperance 
movements, editorial contributions to the press, educational and mis¬ 
sionary endeavors or acting as an enunciator of reform and improvement 
methodologies, Beman played a central role in the shaping of black 
thought during his long life. 
His abilities and organizational prowess were admired by most men 
and women who knew him. He was recognized as "standing at the head of 
ro 
the colored clergy of the State /Connecticut/." Two years before his 
death, the Senate of the State of Connecticut asked Beman to serve as 
chaplain for the legislative session of 1872 which bears witness to the 
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high regard in which he was held. Beman had the ability to work with 
many groups and types of personalities, creating a consensus of opinion 
or course of action which was acceptable. He viewed most situations as 
being neither all bad nor all good and sought logic, moderation and pro¬ 
gressive consequences from his decisions. 
Most significantly, Beman established a middle ground of opinion. 
He managed to formulate a philosophy which encompassed elements of moral 
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suasion coupled with radical abolitionist and reform ideologies. He 
combined these concepts into a methodology for change which embraced the 
basic principles of both. The result of his formulations created a new 
brand of activism, vibrant and forceful yet orderly and progressive. The 
bulk of those activists who were neither absolute supporters of moral 
suasion nor strict radical separatists could appreciate and support 
Beman's position. His moderate form of activism reflected that of the 
majority of blacks in the ministry, and in the convention, abolitionist 
and temperance movements of his day. This identification with the major¬ 
ity point of view together with Beman's flexibility and steadiness enabled 
him to exert leadership in the many organizations and movements with 
which he was involved. 
From the early 1840's to his death in 1874, Beman maintained his 
diary and scrapbook of newspaper clippings, his addresses, and speeches 
of others, announcements and convention proceedings—all of which chronicle 
his multi-faceted involvement as a black activist. Not only were his own 
activities noted, his manuscripts also provide a detailed account of 
the interests and the extent of participation of his contemporaries. 
Although a wealth of material exists regarding Beman, interpreta¬ 
tion of the man or his life as a major local, state and national leader 
in the ante-bellum and post-bellum period of the black protest movement 
has been absent. Amos Gerry Beman's contributions to the development 
of the Temple Street Church, leadership at the national black conventions 
and his activities in the abolitionist crusade pay tribute to his soft 
spoken successes as a leader of national stature whose life's work un¬ 
fortunately fell into obscurity. This writer has attempted to lift 
77 
Beman from historical obscurity. It is the writer's sincerest hope that 
the lives of other local and state leaders are investigated and their 
significance and contributions are interpreted so that a truer and more 
complete picture of the leadership in the black protest movement can be 
seen in its totality. 
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